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Sachkhand Darshan (English)

SIIGHISHTSEHT || SfIIgriiS3d |

In the Khalsa's Ardas, these words appear: "Unite us with those
beloved ones, by meeting whom your Naam comes to mind." Even
though this being has been saying these words in the Ardas, he did

not understand their true meaning. But Waheguru's grace is
boundless, and it cannot be described here. Three or four years ago,
through a relative, | had the good fortune to read a book named 'Jail
Chithian' (Letters from Prison) by Bhai Sahib Randhir Singh, which
was published by your press. After reading it, | developed a desire to
read other books written by this author. After that, whenever a relative
went to Sri Amritsar Sahib, | would ask for more books through them.
What did | gain from reading them? | cannot write about that, but |
gained knowledge of the very deep secrets of Gurmat, or it should be
said that a spark of light appeared in the darkness. Blessed is that
Satguru who creates such beloved ones, who consider the most
supreme task in life to be spreading the true remedy for attaining
peace and love on this burning earth, "Naam Jap," to every home.
Indeed, without it, the world is complete darkness. | congratulate you
from the heart and pray to Waheguru that He grants you success in
every way in this most necessary and sacred work. This is
Waheguru's own work, and He gets it done through His beloved ones.
Nowadays, there is darkness everywhere in the world. Leaving the
home of the perfect Satguru Nanak Sahib Maharaj, the world is getting
entangled in a mountain of smoke and is being ruined. So much so
that even the great leaders and so-called Giani's of the Sikhs are
flowing in this same current. It is a very sad state of affairs. | also had
the opportunity to read the books of many other Sikh leaders, but the
Gurmat spirit that | gained from the written works of Bhai Sahib, |
could not find in any other...
-Riverside Power House, One who desires your Darshan, Amolak Singh
Draftsman
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Chapter 1:

Introduction & Decision of the Five Khands
Q@ﬂE'VEIEIJEl:FHS?l,%Bl\EI Il In the boundless expanse of this visible

sky, there are countless hidden and manifest scenes. It is
extremely difficult to comprehend the vastness of the visible star
clusters, suns, constellations, realms, and universes. Who can
find the limits of the hidden, unseen, and imperceptible creation
of the all-powerful Creator? Only those can know the creation of
the divine, subtle realms beyond the reach of these physical
eyes, to whom the Creator, by bestowing His grace, has
blessed with divine vision and inner light. Even the scholars of
science cannot see the entire visible sky filled with stars and
constellations; they can only see a glimpse of the spherical
creation within their visible horizon, where this earth and the
visible sky seem to meet. Even with the largest telescopes and
microscopes, the depth of the art within the visible expanse of
the sky has not been comprehended by anyone to this day. The
reach of the deepest of scientific knowledge has only been able
to grasp the existence of ether, atoms, radio waves, and
electrons. This is considered a great, newly discovered, hidden
to manifest miracle, which has shattered the pride of
materialists who used to say that there is no hidden creation
beyond this visible expanse. But even these radio wave
scientists have only grasped a mere glimpse of the Creator's
unfathomable and imperceptible creation, and that too is very
incomplete. Accepting this new glimpse, they still sit in denial of
the existence of the many types of divine, picturesque, and
wondrous creations with their deeper and more profound
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depths. Our Gurus, by shining the divine light of the Gurbani
that came from the source, have provided an eye-witness
account of the hidden creation of Akal Purakh and their own
eternal play, which, when contemplated under the light of Guru's
wisdom, leaves one amazed. But whatever our all-knowing
Satgurus have described through Gurbani, is their own
first-hand, directly experienced, and witnessed truth. For the
faithful Gurmukhs, there is not even a shred of doubt in it. But
still, there are many Sikh gentlemen who, even after reading
and hearing Gurbani, are skeptical or in denial of the hidden,
miraculous creation described in Gurbani. Regarding the five
Khands (Dharam Khand, Gian Khand, Saram Khand, Karam
Khand, and Sachkhand) described in Sri Japji Sahib, their
opinion is that these are experiential states. By this, they mean
that these Khands are creations of experience. As the state of
experience is, so is the creation that experience creates for
itself. If these Khands are merely states, and not any actual
realms with real existence, then the question arises, whose
experience are these creations of? If you say they are the
creations of the experience of scholars or educated Gianis, then
as many educated Gianis as there are, there will be that many
of their states. Because as many intelligent, educated Gianis as
there are, so many are their experiences. Or, whatever the state
of knowledge of a particular intelligent Giani is, that is the kind
of experiential knowledge of the Khand Mandal he will create.
Thus, as many kinds of experiential knowledge as there are, so
many kinds of Khands will be experienced. In this way, a conflict
will arise in the states created within the experiences. In short,
this will become merely a self-created, imaginary toy of the



5 Sachkhand Darshan (English)

so-called (so-called, self-proclaimed) Giani scholars (creation of
fancy). Which can be demolished whenever one wishes, and
built whenever one wishes. This is dependent on the
self-created will of the experiential Giani. What was the need for
the Guru Sahibs to describe such Khands in the eternal Bani? If
you say that these Khands are the creation of the experiential
state of the Guru Sahibs, then H3& ot Hﬁc‘ A A | R Esfg A
UYfg Wt Il The true story of the Saints, listen. They speak
what they see with their own eyes. According to the Gurvak, the
problem is solved by itself and it is clearly proven that these
Khands are not some experiential creation, but rather,
according to the true, first-hand testimony (witness) of the
Guru-like Saints (Sat Purkhs), they are Khand Mandals with real
existence, and the existence of these five Khands is more
eternal and lasting than the existence of these visible Khands
and universes. In fact, all these visible Khand Mandals and
universes are based on and within the five Khands, especially
Sachkhand. These Khands are indeed divine realms. They are
very far, but in these realms, one can reach very quickly with
this body, through the blessing of Gurmat Naam Abhyas with a
subtle body. And after leaving the body, one has to reach there
anyway. There is not a shred of doubt in this that the direct
knowledge of these five Khands is obtained by that high-level
seeker who has reached the stage of natural state of true
Gurmat Gyaan. Only that supreme traveler on the path of truth
who has reached this high spiritual state can see the five
Khands in their real, true existence (he can see them in their
entirety). The revelation of true experience is this. There is no
place for speculative experience here. Those with speculative
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experience only have a speculative state. The true
understanding of the said five Khands is the true realization of
these five divine, luminous Khands. Reaching there, "reason"
(logic) and "intuition" (experiential knowledge) are all powerless.
Gurmat Naam's true practice and earning is what can take one
to that state of glory. But this state is not just a state, it is a very
high beacon for the destination of the union of soul and
supreme soul, from where the divine-darshani scenes of the
most subtle of the subtle essence appear in many forms of
luminous flashes. Here, the true experience unfolds. This is not
experiential knowledge gained through talk. Here, the coverings
of human grossness are cut away, then the manifestation of this
true state occurs, but through very difficult earnings, that is, by
establishing Gurmat, and by practicing Naam Abhyas as shown
by Gurmat, through unbroken devotion. Where HA JIgHf3 It
I Ir<d! || friger 2 Ift By 3 By I Afe fedt 13T
The mind, through Gurmat, will sing the praises of the Lord with
love. One tongue becomes a hundred thousand, a hundred
thousand become twenty hundred thousand, and with each, He
is meditated upon. (Rahaao) Through the earning of immense
abhyas with the spirit of the Guru, 8WaTfg 8 gfe IfomT A3
TIH HIfd AR 1811 In the One Universal Creator, all are
absorbed, and everything is contained within the One. Through
the Gurmat spirit of this, the understanding of the union of soul
and supreme soul is attained. And E@jﬁd o @E( Ygl3T E_l]EIHfH
Jfe TURT I" The Gurmukh realizes the One and Only, and
through the Gurmukh, He is revealed. With the attainment of
this state of equanimity, and _d:IED;Fﬁd e TS for Hast miage
F[HEEW%‘J’T 1Y 1l The Gurmukh goes and meets in his own
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mansion, and the unstruck sound current resounds. And from
there, the unstruck sound current plays continuously, like a
flowing stream. Having grasped the Gurmat system of this, only
there can the direct knowledge of the five Khands be attained.
One tongue becomes a hundred thousand tongues, and from a
hundred thousand, twenty times more, a hundred thousand
tongues are formed. Through these hundred thousand crore
tongues, by repeating the Naam of the Supreme Lord, Jagdees,
a hundred thousand times, through the power of this immense
Jap Jaap, the steps to attain the Lord, the Supreme Master, are
climbed, and one climbs in such a way that one merges with the
Supreme Lord, Ishvar, Parmatma. With the flash of this union
with Ishvar, the miraculous, luminous, divine-darshan of the
entire creation unfolds in such a way that it is as if, with a single
glance, all hidden and manifest scenes appear in their entirety.
Hearing such unfathomable things, the desire to reach there
comes even to the powerless and insignificant worms, but this
powerful position is attained only by the one who is blessed with
grace. Those who make false claims of their speculative,
experiential power only have false desires and boasts, as the

Gurvak says: feagﬂﬁmﬁmwaeﬁrmém | Wwaﬁ
g B ™ AR 1| €3 Iifg uf3 ueIh g3ta Jft fedtn |
A IS »dTH ot ST »re I 1| STad aedt uteha 931 93 3

I If one tongue were to become a hundred thousand, and a
hundred thousand were to become twenty hundred thousand,
And if one were to repeat the one Naam of the Lord of the
universe a hundred thousand times with each, This is the path
of the Lord, by climbing these steps, one becomes one with

Him. Hearing of the heavens, even a worm desires to go there.
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O Nanak, by His grace it is obtained; false are the boasts of the
false. [Pauri 32, Japji Sahib] The next (thirty-third) Pauri of Japji
Sahib, confirming the attainment of power through the grace
described in the previous Pauri, establishes that by attaining
this position, that is, "83 J1fJ Uf3 UeItsr gta JfE et "This
is the path of the Lord, by climbing these steps, one becomes
one with Him" The power and authority (Strength, Power) that
comes with attaining this supreme position is not obtained by
mere talk (by talking) or by cramming a lot of dry knowledge.
Nor is this forceful position obtained by remaining silent, by
observing silence, or by practicing empty meditation. Nor is this
powerful authority obtained by making mournful pleas. Nor does
this true, luminous, powerful force arise by giving donations and
doing charity (rather, the ego of being a donor increases). Nor
does this true essence of supreme spiritual power, the
soul-force (power), arise by living a very long life, that is, by
increasing one's lifespan. Nor is this soul-conquering, true
heroic power, this force, manifested by dying in any kind of
Hatha yoga. Nor is this power, this force, obtained by becoming
the owner of kingdom and wealth; rather, with the force of
wealth, the noise of arrogant pride only increases in the mind,
and he wanders around roaring. Nor is this true force and power
illuminated through the knowledge and contemplation of the
Smrritis and Shrutis. Nor is this true soul-power, this skill,
obtained by renouncing the world through the practices of
Sannyas. But in whose hands is the power of the gift of this
force and power, He, the Giver of all givers, Vaheguru, to
whomever He wishes, by bestowing His grace, can give the gift
of this soul-force. He Himself gives the gift. He Himself, by
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giving the gift, looks upon it and rejoices. No one, by their own
power, can call themselves powerful and become a good,
supreme, and excellent person, nor can any powerful person,
by calling themselves powerful, consider anyone else to be
lowly and insignificant in comparison to themselves. The one
who makes someone powerful (the one with force, the one with
true power) is He, Akal Purakh. The beings, made high and low
according to their deeds, are all made by Him, the Giver of the
fruits of deeds. What else can anyone do in this? As the Pauri
says: MHfE Hd U GI 1 1| g & 1d & Aiefe Hafe ST Ag |
1d & I Hi% Hfs A Il Hd & B! famifs Sag 1| Hg & Harst
g< AA'g || fim Ifg vg afd <8 ”fY 1| saa G3d alg & afF |

There is no force in speaking, nor in remaining silent. There is
no force in asking or giving. There is no force in living or dying.
There is no force in kingdom or wealth, which creates a
commotion in the mind. There is no force in the contemplation
of knowledge through the Smrritis. There is no force in the skill
to escape the world. In whose hand is the force, He sees it by
doing. O Nanak, no one is high or low. [Pauri 33, Japji Sahib]
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Chapter 2: Dharam Khand

The 34th Pauri of Japji Sahib shows that GIEIREREEIGIGH]
YTE YT MIT(t U3 || 'Nights, seasons, lunar days, and
weekdays; wind, water, fire, and the nether regions.' This
natural creation is created by the Creator, Akal Purakh. Within
the creation of that nature, a subtle earth-realm in the form of a
Dharamsala has also been created by the Creator. By this
earth, it is not meant this mortal world, but that divine, luminous
realm where the established Dharam Raj of Akal Purakh sits
and dispenses justice. To compare this Dharam Khand with the
grossness of this worldly earth is ignorance. This realm is a very
subtle realm, which is a Dharamsala for the purpose of judging
according to righteousness. The other realms, like the mortal
world, are all fields of action, that is, karma-kshetras, where the
account of the deeds done is taken in this Dharamsala. The
Dharam Raj of this place is also not like the kings of this earth;
he is a divine, luminous form established by Akal Purakh, a
timeless, formless image, a deputy endowed with his own
power of righteous judgment, a formless, indivisible form of his
own self. This Dharam Raj does not need witnesses and
testimonies to judge justice and fairness like the worldly kings;
he has the inherent omniscience of Akal Purakh, through which
he himself judges true justice. UgHaTe & dJdH J gfg AT UdH
gig1fd Il The Lord of Dharma has been given the command to
sit and judge true righteousness. [Siri Raag, Mehl 3, Ang 38]
Here, the true command given by the omniscience of Akal
Purakh prevails, and true justice is judged. In this true
Dharamsala, beings of various forms and species, and of
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countless names, come from other Khandas and universes of
the gross worlds after death, and their justice is decided
according to their own deeds, after a true judgment. And a true
settlement of justice is made. The true judgment is made
because the one who makes the judgment, the true judge,
Dharam-Rai, is himself a deputy appointed by the true,
omniscient Akal Purakh, endowed with the power of righteous
judgment. Therefore, his court of judgment is a true court. It is
not a court of law of any worldly kings, which makes judgments
with limited intelligence. In the true court of that true One, the
accepted beings, remaining aloof from the punishment of
Dharam-Rai's righteous judgment, having an amazing
soul-upliftment and a unique mark, attain a unique glory. They
remain beyond the judgment of Dharam-Rai's righteous deeds.
Dharam-Rai cannot judge their deeds, nor can he put any
hindrance on their deeds. TdH I {35191 ﬁ-B J A HgT & U
I 98 Il The Lord of Dharma is their friend; the Messenger of
Death cannot find them on the path. (14) (Maru Var, Mehl 3,
Ang 1091) The complete, fruitful deeds of those complete
beings, the five approved ones, done with full Naam Abhyas,
due to the effect of the deed above all deeds, there is a mark of
Vaheguru's grace on their divine foreheads. Because of this,
Dharam-Rai cannot even come near those beings who have
been blessed with the grace of the Lord of grace from the very
beginning. What to say of any other messenger of death coming
near? Those five approved beings emerge victorious from the
mint of justice of the Dharam-Mandal, the Dharam-Saal. Even
while in this mortal world, the consciousness of those five
approved beings is absorbed in Dharam Khand. That is, they
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can see the scene of Dharam Khand while sitting here, because
these accepted five approved ones, even in this world, while
doing Kirtan and praising the Lord in the company of the Guru's
congregation, are absorbed in the true court, that is, they
maintain their absorption. Who can stop those five approved,
supreme, word-conscious beings from reaching the true court
after leaving their bodies? The refinement and testing of other
raw and unripe ones is done only by going there (to Dharam
Khand). It is in this true court of Dharam Khand that it is known
who is high and who is low. As it is said: 93t d31 &3t <19 ||
YT U widTat U318 || {37 fefg uast afy ot A | 131
fefg Hib Ha13 A I 1 138 & & dd &3 || FIH! It JfE
3aTg || 79T Y 79T T39d |l {38 Aafs U9 ugere 1| sedt Fafd
UR BIATE || F9 UTet B8 UfE || aad It A A1fE 1l Nights,

seasons, lunar days, and weekdays; wind, water, fire, and the
nether regions. In the midst of these, He established the earth
as a temple of righteousness. In it are beings of various forms
and colors, with countless and endless names. Their deeds are
judged according to their deeds; the True One Himself is the
true court. There, the five approved ones shine; by His grace,
the mark is put on them. The raw and the ripe are judged there;
O Nanak, on going there, it is known. [Japji Sahib, Pauri 34]
The use of words like "Tithai" and "Othai" in the above Gurvak
proves that within the unfathomable, visible creation of the
mighty nature, Dharam Khand is such a place where
Dharam-Rai sits and delivers true justice, where the true court
of the True One, the court of justice, is held. Of what nature is
this Dharam-Rai Khandi place-realm made, and how and what
kind of justice is dispensed there? This secret is revealed only
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by going to that Dharam Khand-like place. The nature of that
place cannot be described through these five elemental senses.
Those five approved beings who have reached this mortal
realm and have seen that divine, collective place, Dharam
Khand, while sitting here, cannot even draw a map of that
place. To draw a map, such examples are needed that the
beings of this mortal world with their gross intellect can be
convinced, but how can they be convinced? They will only be
convinced by examples of the gross creation, but with the
examples of the gross creation, the house cannot be
completed, nor can a complete map be drawn. Therefore,
regarding the hidden knowledge of the unseen, imperceptible
creation, it is fitting to say: CIREICS] HIT & T yd<Ta i
Q9 Il There is no glory in describing it; seeing it is the proof.
(121) (Salok Kabir Ji, Ang 1370) The countless clevernesses of
the ignorant beings, the deepest of the deep logics,
philosophies, and sciences, wisdoms, and divinations cannot
know the essence of this secret of the unseen. The devotees of
Gurmat, who are endowed with only gross knowledge, do not
depend on the testimony of the five senses for the knowledge of
the unseen. When their divine, inner eyes are illuminated by the
inner light, all the deep, hidden secrets are revealed on their
own. Before the secrets of this inner, true-soul, Gyaan-Drishti
are revealed, their faith in the truth of the Gurvaks is firm and
steadfast. They do not follow these misleading, sense-based
knowledges, and by following them, they do not deny the true
essence of the Gurvaks. They firmly believe that whatever
Gurbani says is all true, true. Other half-baked intellects are all
false. This faith-based devotion to the Gurvaks, by making them
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seekers of the essence of the supreme path and by making
them earn the Guru's words, reveals all the secrets of the
hidden creation. They rejoice in this true understanding,
experiencing the state of the soul within, and become filled with
wondrous bliss. In the next thirty-fifth Pauri, Guru Sahib
describes the account of Dharam Khand described in the
previous Pauri (given in the above proof) at the beginning, thus
regulating it: "UdH ¥z 91 8d UdH II" "This is the righteousness
of the realm of righteousness." That is, the judgment described
and narrated in the above Pauri is the essence of the righteous
system of Dharam Khand.
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Chapter 3: Gian Khand

Only those five approved beings who have passed the test of
Dharam Khand get to experience the essence of the knowledge
of Gian Khand. They, by having the Nadr-drishti of the vastness
of Gian Khand, become knowers of the true essence prevailing

in Gian Khand. Their account of the Gian Khand that has

manifested in its essence is the true, systematic, decisive
account. The journey of the soul, endowed with the vastness of
Dharam Khand, is the step to understand (realize) Gian Khand.
That is why, at the beginning of the next Pauri, it was said: "UdH

Y3 91 8d TIH |l faprg 3 St Iy 11" "This is the

righteousness of the realm of righteousness. Now tell of the

deeds of the realm of knowledge." Having climbed the Pauri of

Dharam Khand, the essence of the next Pauri, Gian Khand, is

determined in this next thirty-fifth Pauri in this manner. As it is

said: "I3 UST U] TH3d o3 91§ HJA || 93 I90 Wif3
uFEtnifg gu da1 o <A |l A3t IgH gH Ha 93 93 J BUTH 11 o3
e e Hd A3 A3 HIS A | A3 AU gU A A3 A3 Bt <A ||
A3 ©< 5L HIS I3 A3 I35 AHT || A3t Ut QS g1 I3
Y3 &fde Il A3 B3t A 93 &T&d M3 & »3 13U 11" "So
many winds, waters, and fires; so many Krishnas and Shivas.
So many Brahmas, fashioning creations of various forms and
colors. So many fields of action, so many Merus, so many
Dhruvas and their teachings. So many Indras, moons, and
suns; so many realms and lands. So many Siddhas, Buddhas,
and Naths; so many goddesses in various forms. So many
gods, demons, and sages; so many jewels and oceans. So
many sources of creation, so many languages, so many kings
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and emperors. So many surtis and sevaks; O Nanak, there is
no end to the end." (35) The above description of Gian Khand is
not just a speculative or experiential, imaginative tale. This is a
true, experienced account of the divine beings of Gurmukh, the
true, expressive decision of Gian Khand. Only through
Nadr-drishti, the divinity and mysteries of the divine light are
revealed, and the Alam-ul-Ghaib (world of the unseen) of Gian
Khand is manifested, that is, what miracles are revealed to
those who unfold it by reaching Gian Khand. The divine vision
of the manifested Gian Khand, which sees the scene in its
entirety, is the manifested mountain of that luminous
knowledge. It is not some imaginary, false tale. In the vastness
of Gian Khand, there are various kinds of innumerable winds,
which are more unique and wondrous than the winds of this
mortal world's atmosphere. There are many kinds of countless
waters, and many kinds of countless fires. There are countless
Vishnus and countless Vishnu-incarnate Kanha-Krishna
Ghanshyams, and countless Mahadev Shiva Rudras, and
countless Brahmas, who are engaged in creating the
world-creation of countless forms, colors, and appearances.
There are countless fields of action and countless Sumeru
mountains, and countless Dhruvas. There are countless
teachings with various kinds of Dhruvas and their teachers.
There are countless star-filled realms, and countless lands of
realms. There are countless Indras. There are countless moons
and suns. Countless Siddhas, Buddhas, and Naths have
passed and will be (they will always be there). There are
countless different goddesses, countless gods, countless
demons, and countless Rishis and Munis have been and will
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be. The entire creation of the past, present, and future is always
before the observers of Gian Khand. There are countless jewels
and countless oceans of jewels. Within the vast creation of the
Creator, who creates countless sources of creation, countless
languages, and countless kings and emperors, there is no end
to the sources and languages of creation. The Smritis and
Shrutis that describe these sources and languages are also
countless. There are countless universes with their inhabited
worlds, and countless are the creators of philosophies and so
on, the Rishis, Munis, Ulama, and Hakims, whose end and limit
can never be found. The above-described vastness is a directly
seen reality, the luminous, manifest, direct vision of the
powerfulness of Gian Khand, a directly seen story, not an
imaginary state. And it is a practical miracle experienced in the
all-knowing, ever-attentive, essence-luminous experience of the
Satguru. To whom the capable Satguru bestows the luminous
flash of the knowledge of the essence of this Gian Khand, they
believe in the profundity of this supreme, luminous,
essence-filled knowledge. Truly, in Gian Khand, the powerful
knowledge of the all-pervading light is manifested, and under
the luminous, powerful light of this luminous effulgence, the
direct scene of all the Khands and universes is seen. No
hidden, concealed matter remains that is beyond the knowledge
of the Gyaan-prachandi, tat-joti, Gyaanis. That is why the
self-evident truth, "In the realm of knowledge, knowledge is
supreme,” is all-pervading. That is, where the knowledge is
supreme, there the light is manifested in the luminous
effulgence: WWQ@E@W@TW%W 191l By

chanting the Naam, the light of millions of suns shines, and the
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darkness of delusion is dispelled. (1) [Jaitsari, Mehl 5, Ang 700]
Within this luminous effulgence of true knowledge, there is no
room for doubt or delusion. The divine, essence-filled, luminous,
all-pervading sphere or region, which is the all-pervading realm
of the luminous effulgence, is a unique realm beyond all the
universes, which is spread over all the visible universes. But to
the five elemental senses, this very subtle realm, the realm of
knowledge, is not visible. It becomes visible when the
knowledge becomes supreme, and as soon as it becomes
visible, this realm of knowledge, this luminous, vast realm,
shines. Then, with the manifestation of this luminous realm of
knowledge, all these visible Khands, Mandals, and universes
also become luminous. Just as when the soul leaves the body,
the soul enters such a spiritual sphere or region, whose nature
only that soul that has left the body knows. To those with gross
senses, neither that soul leaving the body is visible, nor is that
realm of the soul visible, into which that soul has entered. Only
that soul that has gone to the next world knows that sphere.
(realm) is known. Similarly, the scene of the vast, divine,
luminous light of "in the realm of knowledge, knowledge is
supreme" is seen by the divine, luminous, knowledge-entered,
supreme, knowledgeable, Gurmukh, who can see and enjoy the
essence of the knowledge. The scene of "in the realm of
knowledge, knowledge is supreme" is extremely blissful and
wondrous. Where, according to the meaning of "there, the
unstruck sound, plays, and codes of bliss," crores and crores of
blissful, wondrous, unstruck sounds begin to be heard!
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Chapter 4: Saram Khand

When one is absorbed in the realm of wonder from the realm of
knowledge, then the name of that realm of wonder, according to
Gurmat, that is, according to the thirty-sixth Pauri of Sri Japiji
Sahib, is known as "Saram Khand." This is a wondrous and
unique realm. By entering this Saram Khand realm, the
life-liberated Gurmukh beings (in both states, with and without
the body, that is, while living in this world and also after going to
the next world) attain supreme, wondrous, unstruck soul-bliss.
As it is said: "In the realm of knowledge, knowledge is supreme.

f38 & f98T A3 WAT |l san ¥3 o T QY || 138 wraf3 wdtd
TI3 M@Y || 3T I1%T FET &T A Il 7 & o g ug3Te |l
{38 w2 7af3 13 His gfa 1 138 w3t 3o fiar <t Bfg 13€11
There, the unstruck sound, plays, and codes of bliss. The Bani
of Saram Khand is its form. There, a very unique form is
fashioned. Its state cannot be described. If anyone tries to
describe it, they will regret it later. There, surti, mat, man, and
budhi are fashioned. There, the consciousness of the gods and
siddhas is fashioned." (36) That is, by entering Saram Khand,
this happens, that by tasting the unfathomable taste of the
unstruck, wondrous bliss, the souls of the Saram Khand
entrants become intoxicated with the essence of light and
become one with the light. The brilliance of the very subtle,
luminous, unique forms of those divine, wondrous, subtle souls
cannot be tolerated. So, this is the sign of being in Saram
Khand. The luminous, spiritual forms of the Gurmukh beings
who have reached there become very unique and beautiful. And
this is the test of Saram Khand, that there, only the formless,
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beautiful light of wondrous beauty rains down. There (in Saram
Khand), the form of the soul, the luminous forms, change. New,
wondrous, and very unique, new forms of new, luminous youth
are fashioned. Their words cannot be described. If anyone, with
their ego-driven mind, dares to describe it, they will be ashamed
and will regret it later. Because they are unable to describe the
complete, exact likeness of that Saram Khand (by words).
Therefore, they have to face shame. There (in Saram Khand),
the surti, mat, and budhi of the inner consciousness change and
become new, luminous, and ever-new. They are fashioned in a
new mint. Being fashioned in the new, luminous, subtle mold,
they become the surti of the luminous word of the heavens and
the universe. The gentle mat, sumat, of the supreme spiritual
path changes, and it becomes the beautiful, word-conscious
subudhi of the supreme, subtle realms. The consciousness of
those Gurmukh beings is absorbed in Saram Khand, whom
Vaheguru has taken under His wing. The Lord, the Beloved,
Himself protects the honor of those who have come to His door,
who have reached His door (who have come under His wing).
The formless Narayan Himself feels shame for those who have
been accepted, for those Gurmukh beings who have come
under His wing, and He has to protect their shame. As it is said:
HIH Uel a1aTEe ®T6d Tfd UghTg 11921l Shame has fallen on
Narayan, O Nanak, | have come to Your door. (11) [Barahmaha,
Maajh] It is because of being the Khand of those who have
been accepted at the door and accepted by Vaheguru that the
name of this Khand is Saram Khand. In Saram Khand, the form
(beauty) of the divine, majestic, luminous, and eternal is
supreme. The meaning of the Bani is supreme. That is why it is
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said, "The Bani of Saram Khand is its form." When the surti of
the word-conscious Gurmukh beings who have reached Saram
Khand becomes so firm, they do not fall from there. And when
their surti becomes so powerful that everything comes under
their control on its own, just as the meaning of this Gurvak is: HT
G Ifd 31 Bdl for g1 W3H i 71 < 31 o Hig A i3
JHT Il AT AZIIG YTT 1l Q 1l He who is imbued with the love
of the Lord in this age is called a warrior. He who has
conquered his soul, everything is under his control, he who has
the perfect Satguru. (1) [Dhanasari, Mehl 5, Ang 680] Only by
becoming worthy of the pleasure of the eternal Being, Akal
Purakh, do those Gurmukh become the recipients of the grace
of the Supreme Soul.
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Chapter 5: Karam Khand

Then, such a self-conquering, powerful, heroic Gurmukh enters
the realm of grace, that is, Karam Khand. Karam Khand is the
realm of grace, blessings, and favor. There reside those souls

who have been blessed with countless gifts, who have become

the recipients of the special grace and favor of Akal Purakh.
These fortunate ones, who are ever-blessed with grace and favor,
the most special of the special, the approved of the eye of the

Supreme Being, are always imbued with the supreme power of

the all-powerful Akal Purakh. They are supremely luminous and
supremely radiant. So, in Karam Khand, there is only luminous

light, jewel-like light, and powerful light, force, and power

(strength) that is present and supreme. There (in Karam Khand),
without the unstruck sound of the drum, power, and radiance,

there is no room for anything else. There, without the heroic,
supremely powerful warriors, the devotees imbued with the color
of light and radiance, there can be no other dwelling. Within those
heroic, supremely powerful warriors, the all-powerful (Almighty)
Ram, the all-pervading Akal Purakh, Vaheguru, is completely
filled. He is filled with the power of light and radiance, becoming
all-powerful and complete. That is why the inhabitants of that
place (Karam Khand) are heroic, supremely powerful warriors.
There (in Karam Khand), the souls who are present (meaning the
souls of Sita) remain imbued in the praise of Akal Purakh, whose
divine form, supreme, unique, and formless, cannot be described.
Death cannot touch them, nor can the net of deceit, youth, and
illusion of kingdom and wealth touch them, because in their inner
soul, the fountain of the light of beauty, the beautiful, luminous
Vaheguru, is manifest.
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Chapter 6: Sachkhand

The souls who dwell in Karam Khand remain in the close
presence of Sachkhand. In reality, Karam Khand and
Sachkhand are one and the same. Therefore, Karam Khand
and Sachkhand are described together in one Pauri of Sri Japji

Sahib. As it is said: “FIH U3 S TSI 1d I FEIg A AL I |
f38 79 v 98 59 || 135 Hig I Ifawn sayfal f38 73 #iz
HfTHT HTfa 1| 37 ' gU & F8& ATfd 1| &7 Bfd Hafd & &rat 7rfa |
f1s o I TH HG Hfa || 38 3913 TAfa 3 1 1| IIfa wide AT
Hi& AfE || 7A9Yf3 TH fadarg Il afd afd <8 aefd faas | 38 U3
H3B TI93 | 13 T8 3 M3 & M3 || 38 T B wiag |l e
fae gay f3< 3= 99 || 28 feam afd S91d | 76 FE&T AIF
H'd 139 11" "The Bani of Karam Khand is force. There, there is
no other. There are heroic, supremely powerful warriors. In
them, Ram remains completely filled. There, they are imbued
with the praise of the Lord. Their forms cannot be described.
They do not die, nor are they deceived, in whose mind Ram
dwells. There, the devotees of the Lord dwell. They rejoice, and
the True One is in their minds. In Sachkhand, the formless One
dwells. He creates and sees with a benevolent gaze. There are
Khands, Mandals, and universes. If anyone tries to describe
them, there is no end to the end. There are countless forms and
shapes. As is His will, so is the creation. He sees and rejoices,
contemplating. O Nanak, it is very difficult to describe." (37)" So,
in this thirty-seventh Pauri, the decision of both Karam Khand
and Sachkhand is made. The door of Karam Khand opens
directly in the very close proximity of Sachkhand. The devotee
inhabitants of Karam Khand, being in the presence of
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Sachkhand, enjoy the bliss of Sachkhand in a way, that is, their
consciousness reaches Sachkhand. So, the line "There, the
devotees of the Lord dwell" holds the common ground of the
lamp of both Karam Khand and Sachkhand. The devotees of
Sachkhand also have countless armies and families, whose
number is limitless. These 'for whom' devotee beings, always

enjoying the great bliss of the supreme, blissful devotion of the

true Vaheguru, remain in ecstasy. Where? Where the true,
formless One dwells in Sachkhand and, with His benevolent
gaze, looks upon His devotee beings and rejoices. There, from
Sachkhand, the scene of all the countless Khands, Mandals,
and universes appears in its manifested form. All the Khand

Mandals and universes are contained within the cosmic form of

Akal Purakh. Though they appear distinct, they are seen as
one. So many countless Khand Mandals and universes are
seen that if one were to try to describe them, there would be no
end. There is no end to their end. Within the creation of
Nirankar, the creation of countless worlds, realms, and
Mandals, both with form and formless, is beyond
comprehension. As is the will of the true, formless, perfect

Supreme Being, so is the creation of this formless and with-form
creation. And, EGﬁ QEHE’ A Ffg MTHS 35 EIT@ I q Il "He

created the second nature, and sitting on His throne, He
watched the play with joy." (1) According to the Gurvak, the
Creator, Nirankar, rejoices by watching and contemplating His
creation. The devotee inhabitants of Sachkhand also rejoice by
watching this entire wondrous creation in wondrous colors, but
they do not have the power to describe it in words, because the
description of this true essence is extremely difficult, very
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difficult. "f38 3313 TAMI o 1| Fafd EE 79" HiG AiE || ARf3
TH fadarg || afd afd <8 ®efd f6as 1391" "There, the
devotees of the Lord dwell. They rejoice, and the True One is in
their minds. In Sachkhand, the formless One dwells. He creates
and sees with a benevolent gaze." (37) The following Gurvak is
in complete harmony with the meaning of this: Had fAef3 341f3
33 faPT&T || 7T %dT {609 7Y g1&7 || 3JTHANS UMY JI€ IH
| M&3E &g 3TTAE <A Il €1l 3T 38 FIHT AT & 937 1| e
AT THI3 & I37 Il 3T AT WEE WMEI3 MHTd || IJ13 SHID
SIg3& YU 191l The essence of devotion is the knowledge of
spontaneous praise. Eternal bliss is the true, unshakable place.
There, in the company of the saints, the essence of virtues is
enjoyed. The city of experience is there, always inhabited. (6)
There is no fear, delusion, sorrow, or anxiety there. There is no
coming, going, or death. There is always the bliss of the
unstruck sound in the arenas. The devotees dwell, supported by
Kirtan. (7) UTgdH T %3 & U || I8 od 311 Hi9Tg |l fgaur
Jd 11 Hid1 33 It || 9 376 fAT {598 878 7 The Supreme
Lord has no end or limit. Who can contemplate Him? He on
whom He bestows His grace, O Nanak, Crosses over in the
company of the saints. (8) [Gauri, Mehl 5, Ang 237] This is all
the description of Sachkhand. There (in Sachkhand), the
currents of spontaneous praise and adoration always flow.
There, the blissful knowledge of true devotion is attained. The
bliss of the true bliss is always present there. That is why this
Sachkhand is an eternal, blissful, and unshakable place. That
is, in that place, in that unshakable, true place, Sachkhand,
there is always the company of the true, the true Sat Sang. In
the true Sadh Sangat of Sachkhand, the nectarous fountain of
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virtuous qualities always flows. There, the city of experience of
the blissful devotees is an unshakable, united, inhabited, and
blissful place. In this unfathomable, divine realm, the
inhabitants, the devotees of the self-luminous, radiant city,
always have the direct, face-to-face vision of the formless
Vaheguru, the direct, experiential, divine darshan. That is why
this Sachkhand is the direct, experiential city of the formless
One. In that Sachkhandi, experiential city, there is no fear, nor is
there ever death. Death (mirt) never occurs there. There is no
trace of the cycle of the three gunas, fear, delusion, sorrow,
anxiety, and the cycle of coming and going. There (in
Sachkhand), the arenas of eternal, unstruck bliss of the
devotees are always adorned. In those blissful, unstruck
arenas, "9d WAT WAT! ' |l WW%WW@W |
frfg AT o 7T Afgg wied &t & AT T 11 Q 11" "My joyful Lord
is in bliss. He is completely pervading in every heart, and He
judges every head. The True Master is above the king of kings.
There is no other." (1) The blissful, darshan-filled vision of the
Lord, in His manifest, majestic presence, keeps the devotees
absorbed in the ever-joyful Kirtan, which is the form of praise
and adoration. EIEﬁH: Yy, Y& 8U9 Suhi, Mehl 5, Ang 457 The
devotee inhabitants of that place live and thrive only through the
support of Kirtan. The inhabitants of that place gain the true
knowledge of "the Supreme Lord has no end or limit" in its true,
inner meaning. The divine vision of the inhabitants of
Sachkhand can fully comprehend the vastness and the
all-pervading power of the Supreme Lord. The inhabitants of
Sachkhand see the formless Vaheguru dwelling in Sachkhand
in His manifest darshan, pervading in the vastness of the
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all-pervading. They alone understand the mystery of the
one-in-all and all-in-one Supreme Being and the luminous

vastness of the Supreme Lord. Otherwise, without them, "who
can contemplate Him?" The ignorant, contemplative beings
cannot even begin to contemplate the all-knowing Supreme
Lord, the Supreme Being. If anyone can, who can? Only the

life-liberated devotees, who have become one with the formless

One of Sachkhand, on whom Guru Nanak Sahib has bestowed
His grace. They, by becoming the saviors of this unshakable,
Sachkhandi Sadh Sangat, become the knowers of the true,
supreme reality of the vastness. H@Eﬁ H: Y, YT 239 Gauiri,

Mehl 5, Ang 237
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Chapter 7: God Resides in Sachkhand

The formless, eternal Being being in one place and also being
all-pervading, the formless Lord, while being a resident of
Sachkhand, is also the resident of all. This divine mystery

(ramz) is known (understood) only by the formless beings, the

devotee inhabitants of Sachkhand. Knowing this mystery, they

do not have the ability to make others know. Those who are
believers in the mere logical speculation of the all-pervading
nature are often in denial of the fact that the Creator has a
special, specific realm called Sachkhand, where He resides.
Being inhabitants of Sachkhand, they say that the formless,
all-pervading Supreme Being has become localized. In short,
the Creator resides within the creation. The powerful One is
pervading and absorbed in the creation of nature. He does not
reside in a special, specific realm separate from this. The
messengers, prophets, and saints who describe the Creator as
separate from the creation, in the ninth and tenth heavens, in a
localized form, have not been able to unravel this mystery, and
they are unable to solve this mystery of reality: how the
absolute, powerful God, while residing in the tenth heaven, also
resides in His creation, the universe. If anyone has unraveled
this mystery, it is only Satguru Nanak Sahib who has unraveled
it, and having unraveled it, he has shown it in its entirety to his
grace-bestowed Sikhs. In this one great, pithy line, what an
amazing mystery has been revealed and unraveled: ﬁ-f@);lElT-_l
faafe Ifen AT aret 73 wie wie I I=H 1811 Just as the
sun's rays are spread everywhere, So is Ram pervading in
every heart. (4) [Kalyan, Mehl 4, Ang 1326] What an amazing
knot this Gur-praman has untied! It has solved the unsolved
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mystery. The sun, being in one place, is present everywhere
through the miracle of its rays. Wherever the countless rays of
the sun fall, there the presence of the sun is manifest through
those rays. Even a single ray of the sun, wherever it falls, there
the sun is manifest. Even if this ray travels millions of miles from
the original source of the sun and becomes a ray, yet through
this ray, the sun is manifest there. Wherever the rays of the sun
reach, there the one sun is manifest. Being in one place, it is
also in all places, and it is so because of the miracle of its rays.
Similarly, Ram, Vaheguru, Akal Purakh, Paarbrahm, Nirankar,
being the luminous light, is a resident of Sachkhand, and yet He
is also the resident of every heart, all-pervading. This sun is
visible to these physical eyes, but the sun of suns is seen by the
divine, discerning eyes. These five elemental eyes can only see
this sun during the day, but the true sun above all suns is seen
by the divine vision of "by meeting the Satguru, the divine vision
is obtained"* day and night. This visible sun is hidden even
during the day from the five elemental eyes. The sun of suns,
once seen by the divine, discerning eyes, is never hidden from
sight at any time. This sun with its hot rays shines only on those
level places, spots, and locations where its rays reach. In the
underground caves and at those places where its rays do not
reach, it is not visible. But my king of suns, the true sun, is
always shining in its full glory in the hearts, minds, skies, caves,
and caverns, day and night. The Gurmukh beings with their
divine vision, the devotee beings who are illuminated by the
light in their hearts, see Him exactly as He is. And a special
addition is that my luminous, cool-rayed sun of suns is seen in
His formless form exactly as He is, without any increase or
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decrease, by His devotee inhabitants of Sachkhand who are
very close, and by His beloved ones who are dwelling far away.
wde ATTg, UGSt 3€ Anand Sahib, Pauri 36 No. There is no
question of resemblance or similarity here. We are only to take
one aspect of the exemplary illustration. Just as the sun is
pervading everywhere through its rays, similarly, the luminous
form, Ram, is pervading and absorbed in every heart through
his luminous, radiant pervasiveness. In whichever heart the
luminous ray of the Lord of light shines, there all the distinctions
of near and far disappear, and all the horizons of sight
disappear. There, "the Beloved is beyond the far shore, the
boundless Beloved"*, is seen in a manifest form by the
word-conscious beings. In the hearts that are bereft of the
divine darshan of the word-surti, there is only darkness. There
is neither the miracle of the light of Nirankar, nor is the form of
Nirankar manifest, but even in them, Akal Purakh is present in a
hidden form. What faith can they have in the nature of "in
Sachkhand dwells Nirankar"? But those Gurmukh beings who
have established their posture in the state of samadhi in the
cave of the void, they have the darshan of the perfect
Paarbrahm, the darshan of the Sachkhandi Nirankar, in the
dasam dwar. They have seen the complete scene of
Sachkhand in the play of the dasam dwar. They have seen the
Supreme Soul, the Lord, conversing with His devotees in
Sachkhand. Hf& AHTT I17 3d MTHE || J<8 JH Yds 3J ITHG i
Jd13 HidI Y3 JiAfe Fd3 1| 3J IIH & AII'S H6H S HI3 1131l In the
cave of the void, there is a posture of samadhi. Only the perfect

Brahm resides there. The Lord converses with the devotees. There is
no joy or sorrow, no birth or death there. (3) [Ramkali, Mehl 5, Ang

894] * Tukhari, Mehl 1, Ang 1113




31 Sachkhand Darshan (English)
Chapter 8: Sachkhand in the Mortal World

The scene of Sachkhand is shown by Guru Kartar to his
grace-bestowed Gurmukh beings here, in this mortal world, in
its entirety. But first, he takes them under his wing, and only on

such beings does he bestow such grace, on whom such a

power works: IH&T g5t %33 3 | aﬁyﬁ@wa’@ | 73
o e wizfa Tat wiHg 3% 35 War d 1931 1Y a7t 7e Ae
R 11 wig I wifgaT i B 1| &1 R &1 AR gIfg g
oo I I 198 11 Y3 79 ot Yt T 11 Y BT Yy Hifg
A @W@ﬂﬁgmaﬂm@wéﬁwé 194 1| TTgat
Sda HY AN || 5Tfd AdTE S&1 AOIesT | Y3y ¥ra
Ut AaTe! fafd a1dt 3T 3 1€ 11 %3 & 3T B |
&TSd TTH YT JJ9T&1 1| 73 HidT Har 7Y utfemi 2fy waAs feg
HE T N0 11 QU3 I [HT ASJ H: Y, Y&T 2098] Thirst is
quenched, and the inner self is cooled. The perfect Guru has
joined the broken thread. The surti and the shabad have
awakened in the heart, and | have drunk the nectar, drop by
drop. (13) He does not die; he lives forever and ever. He has
become immortal and imperishable. No one comes, and no one
goes; the Guru has removed the delusion. (14) The Bani of the
perfect Guru is perfect. He who is perfect is absorbed in the
perfect. The color increases day by day; it does not decrease,
and it cannot be measured. (15) The twelve-fold gold has been
purified. The assayer's mark has been put on it. It has been
tested and put in the treasury by the assayer; it will not be taken
out again. (16) Your Naam is nectar, O Lord. Nanak, the slave,
is always a sacrifice. In the company of the saints, | have found
great peace; seeing his darshan, this mind is drenched. (17) 1,
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3 [Maru Sohle, Mehl 5, Ang 1074] In the above Gur-praman, the
inner play of the Gurmukh beings, who are endowed with the
virtues of speech and action, undergoes a very unique
transformation. Their heart-fortress-mansion becomes very
beautiful. The beautiful mansion created by the Creator shines
brightly. In it, the supremely unique sun and moon, the luminous
lamps, are lit, by whose light the three worlds are illuminated
with a boundless, luminous light. Within that heart-mansion, the
market, town, fortress, and chamber of true trade and true
merchandise open up, and the divine eyes, endowed with the
eye-salve of delusion-destroying knowledge, are illuminated.
Through these eyes, they get a glimpse of the formless, pure,
Sachkhandi Nirankar within the heart-body-khand. If, through
the grace of the Guru, this immortal state is endured well, then
the hidden play of all the Khands and universes becomes
manifest to them, like a mustard seed on the palm of the hand.

As the Gurvak says: zr%wﬁeaﬁwsﬂmaa%mm Jfe AfA
ﬁuwﬂﬁﬁﬁ%ﬁ@mﬂa I ITE USE I1F d &3 Hg AGET
ang 121 fais »iAg 33! @Hm%wﬂgmﬁm
fosdre 318 1| I o1 131t (At I/l H: Q, UaT U9} The
Lord's temple is beautiful, created by the Creator. The sun and
moon are the unique lamps, and the light of the three worlds is
the boundless light. The market, town, and fortress are the
chambers, where the true merchandise and trade are carried
on. (2) The eye-salve of delusion-destroying knowledge, see
the pure One with love. The hidden and the manifest are all
known, if the mind is kept in its place. (3, 8) [Siri Raag, Mehl 1,
Ang 57] This immortal state is endured by that fortunate
Gurmukh who has kept the luminous, miraculous, hidden story
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of the Satguru in his heart, on whose forehead the good fortune
of the primal past has dawned. He has enjoyed the blissful
nectar of the ambrosial nectar of the Guru's words in a natural,
blissful way. There, the light has dawned, and the darkness has
been dispelled, just as the sun dispels the darkness of the night.
The unseen, imperceptible, unknowable, and pure One is seen

by the Gurmukh. As the Gurvak says: Jfd 9 H3 HEd A& ITel

ofg Af39r9 ot fear Andt Il frm Tfg g1 < wft vafa f3fes wfe 3
foge andt 1| Ifg »if3 a7 AaHe §3H I9994! How I 1| 39
e ygre fifenn wiftrar faQ gan of faardt Il wifere
wdgg mSY fadas 7 2 graufe windt 19211 [dtarar st =g
H: 8, Yar 9] Listen, O saints, O brothers, to the one story of
the Lord Satguru. He on whose forehead it is written in the
primal past, that person has kept it in his heart. The supreme,
ambrosial story of the Lord is tasted naturally through the
Guru's words. There, the light has dawned, and the darkness
has been dispelled, just as the sun dispels the darkness of the
night. The unseen, imperceptible, unknowable, and pure One is
seen by the Gurmukh. (12) [Siri Raag Ki Var, Mehl 4, Ang 87]
Everyone can speculate about the all-pervading, pure One, but
by this imaginary, speculative estimation, the unknowable, pure
One is not known. The unseen, imperceptible Nirankar cannot
be seen. " Those Gurmukh whose inverted lotus has
blossomed, they alone can see the unfathomabile,
imperceptible, unknowable, and pure One pervading
everywhere. As it is said: @H 32 fry Ife YdIrH? f3fe 7"
fsdas ST 18 121 [ H: U, ¥sT Q0t] He whose inverted
lotus has blossomed, has seen the all-pervading, pure One. (2)
[Maajh, Mehl 5, Ang 108] When the inverted lotus blossoms,
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first the luminous light spreads throughout the entire body and
mind. Then, as the earning of the word-surti increases, this
luminous light also increases. So much so that its expansion
from the body to the entire universe becomes a luminous
effulgence. The luminous effulgence of the Lord of light shines
so brightly in the entire sky that with the manifestation of this
divine, luminous, visual scene (nazaaraa), the entire previously
visible, gross, visual expanse of the universe is transformed and
becomes a luminous effulgence. Truly, the existence of the
previously visible scene disappears. The form of that scene
(nazaaraa) is transformed. It is realized (realize) that: . H’g"d\’lﬁl’ﬂ
J A3 difde 9 11 Jifde fag &t 3t 1| a1l ITQ 1 P 7t s
T—ﬂ, YaT 8tTU] All is Gobind, all is Gobind. Without Gobind, there
is nothing. (1, Rahaao) [Asa, Sri Namdeo Ji, Ang 485] It should
be known that even with this (Gobind being seen pervading
everywhere), in Sachkhand, sitting on "the true throne in the
true mansion," the fearless Gobind, in a state of deep
meditation, remains a separate, manifest being. The first effect
of the blossoming of the soul on the newly wedded brides is that
the wondrous flash of the luminous moonlight spreading
everywhere in the sky and the nether regions immerses them in
such a wondrous, blissful nectar that their eyes do not even
open from this shining, luminous lake. Their surti becomes so
absorbed in this blissful wonder, * Ramkali Dakhni, Mehl 1, Ang
907 that as soon as this first flash is seen, they realize in mind,
word, and deed that they are truly residing in Sachkhand, and
this soul-flash is the darshan of the Supreme Being who resides
in Sachkhand. They are embraced by the beloved, supreme
bliss (supreme, blissful beloved) from within and without. But as
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they continue to endure this state, more and more wondrous
and amazing flashes of the supreme, wondrous bliss become
manifest. Their word-surti, the desire for blissful wonder, makes
them desire to fix their gaze on the supreme, unparalleled, and
in a flash, the distance between the dasam dwar and
Sachkhand is bridged, and the true meaning of "His court is
very high. There is no end to His limits" is revealed there (by
reaching that stage). But the eyes of the one who is in the bliss
of wondrous joy still do not open. Only then does one know, and
this is what one knows: HJf& W@Flﬁ W?ﬁ-]g sj‘d' I fd AT
YIHITET 11 8 11 Q Il [€3JH H: Y WA 9, U&T YER] The Lord
has called me to His mansion and fed me nectar. Says Nanak,
my Lord is high. (4, 1) [Vadhans, Mehl 5, Ghar 1, Ang 562] Truly
high! Ah! Only then, only then is it fitting to say this, and it is
exactly right: Fd 376 3IH JIfd Bfemt 31 Ifg Ha&t Hag utfemn
griI8NI3RI [H'd H: U, g Q00<] Says Nanak, the Guru has
dispelled the delusion. Then, in the Lord's mansion, the
mansion was obtained. (4, 3, 12) [Maru, Mehl 5, Ang 1002] Yes,
it became the mansion of the Lord of the mansion, right? First,
the mansion was built within the heart. Then, the mansion of the
Lord of the mansion of the dasam dwar was built. But the true
mansion of the Lord of the mansion, the true, unshakable,
eternal mansion of the Lord of the mansion, remained
Sachkhand. And this is the door-mansion where, sitting, He
takes care of all. The supremely wondrous door-mansion
described in "The Beautiful Door," "where, sitting, He takes care
of all," is this Sachkhand. What kind of door-house is this
Sachkhand, that Guru Nanak Sahib, while describing it, went
into a state of samadhi in wondrous bliss? Saying this, he
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became absorbed in Sachkhand, and being absorbed, he said:
A T I 7 Wd 7 fA3 °fa 799 TR || (AU Arfag, YaT €]
What is that door, what is that house, where, sitting, He takes
care of all? (Japji Sahib, Ang 6) Ah! Now 'samale' has become
'samaleh.' The wondrous vision that is seeing directly will say
'samaleh.' The wondrous, nectar-filled tongue that is enjoying
the bliss directly will find it fitting to say 'samaleh’ instead of
'samale’. 'Samaleh.' The third-person singular form of 'samale’
has disappeared, and the second-person singular form of
'samaleh’ has become powerful and has blossomed. Vah! Truly,
it is fitting to say that: <37 W' Jifeg »dH Mdigd »e fodAs
fsdarg 7 11 315 913 It & 7 wiiHfZefEne Nardifee
WMBPHUTG H1G 11 -TET MTYH MUTg MUY WY MU A1 ||
Wf&aﬁgﬁ@éazﬂmﬁlﬁmwﬁim I fAm & &efd aafd
301t A Jadfy 9d derg e 1| =37 W91 IfET »iaM »idigg
nife fadia fadarg #8 1 q 1 3 »ife yay »udug 9937 39T ug
& utfen 7fe 18 1 3 we we »isfg Hag fsd3fa 1 Hia gfamr
AHTTE Hi81 we »is3fg urgggH ugiAg 31 9 »iz & U 1| 37
JU S Y nifoAE »idiad JTHY WMBY SJUTnT || 7ET »idfe 3d
fog I3t Hon a1 mafe #1811 3 »ife yay »udug 9937 3
yrg & ey wife 1€ 121 3 A3 uIing e wifge ofg ofg
g1t feurs HQ | U%Uﬁl@@amea?;éﬁBWUauw
A1 Il Yay 7% 3 Udus 34 A<l 397 A< A3 3d <d3fd 3 »mMY
Ifa 73 Hig Ifenm € Wet granfy Bt Ifd a1 3 Af3 yanFg
e g Ofg ofd I faus 7€ 13 11 18 3 J 9937 HS 3t
=fonrel fag 32 32 gwfe /8 1| 3y »m) I 32 gu=efg A8 39
F[Eff:_d’m-ITfET-ﬂQ Il My Gobind is great, unfathomable, and
imperceptible, the primal, pure, and formless One. His state
cannot be described; His greatness is immeasurable; my
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Gobind is unknowable and boundless. Gobind is unknowable,
boundless, and unparalleled; He knows Himself. What can
these poor creatures say, who try to describe You? He on whom
You bestow Your grace, he, the Gurmukh, contemplates. My
Gobind is great, unfathomable, and imperceptible, the primal,
pure, and formless One. (1) You are the primal Being, the
unparalleled Creator; Your limit cannot be found. You are in
every heart, all-pervading; You are contained in all. The
Supreme Lord, the Supreme Being, is in every heart; His end
cannot be found. He has no form or feature; He is unseen and
imperceptible; the Gurmukh has realized the unknowable One.
He remains in bliss day and night, naturally absorbed in the
Naam. You are the primal Being, the unparalleled Creator; Your
limit cannot be found. (2) You are the true Supreme Being,
always imperishable; the Lord, the Lord, is the treasure of
virtues. The Lord, the Lord, is one; there is no other; You
Yourself are the wise Being. The wise Being, You are the chief;
there is no other as great as You. Your word is all; You pervade;
You Yourself do what is done. The Lord is one, pervading in all;
the Gurmukh has realized the Lord's Naam. You are the true
Supreme Being, always imperishable; the Lord, the Lord, is the
treasure of virtues. (3) You are all, the Creator; all is Your
greatness; as You please, so You make us walk. As You please,
so You make us walk; all are contained in Your word. *"Hed &

Jafd B 1| It | i 1| A9 Fafe AHR | 3y g 39 Agfe

2f3nmet || Iraufy gfg urdha »my grerehs FEe gfamT FHTE ||

397 A€ MdIgd JIgHY UTeh aTad STH AHTE HiR 1 AZ 3 9
331 A3 3t =frdt fa 312 f3< g&fe /i€ 181l All are

contained in the word, when it pleases You; Your word is Your
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greatness. The wisdom of the Gurmukh is obtained, and the self
is lost; one remains absorbed in the word. Your word is
imperceptible; it is obtained by the Gurmukh; O Nanak, one is
absorbed in the Naam. You are all, the Creator; all is Your
greatness; as You please, so You make us walk. (4) [Asa,
Mahala 4, Chhant, Ang 448] The beloved Lord, who is manifest
through the dasam dwar of this body-fortress-mansion, who
always remains unshakable in Sachkhand, comes and gives
His darshan to His devotee beings, being very close and
ever-present. This is the immeasurable greatness of the true
Satguru. The body-fortress, created and adorned by the
Creator, Nirankar, even with its nine or ten gates, and with and
without them, "my Gobind is great, unfathomable, and
imperceptible, the primal, pure, and formless One," is always
seated in Sachkhand. He is always unshakable. My Gobind is
unknowable and boundless. His state cannot be described. His
greatness is immeasurable. His measure and count cannot be
made. No one can know Him. Therefore, Gobind is
unknowable. His limit cannot be found. Therefore, Gobind is
boundless. He is above all, seated in Sachkhand. Therefore,
Gobind is unparalleled. He Himself knows Himself. What are
these insignificant creatures? In what garden are they the
radishes? What can they say to describe You, O my Gobind?
He on whom You Yourself bestow Your grace, that Gurmukh, by
contemplating Your true essence, can know and see You. O my
great One! Greater than all, higher than all, and the one with the
court (Sachkhand), the unfathomable, imperceptible, primal,
pure, formless One! You are the primal Being, the unparalleled
Creator. Your limit cannot be found. You are in every heart and
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all-pervading, and you are absorbed in all. Being the resident of
the unparalleled Sachkhand, you are all-pervading and
absorbed in every heart. Being the resident of Sachkhand, the
Supreme Lord, the Supreme Being, you are absorbed in every
heart. Your end cannot be found. He who has no visible form or
feature for these five elemental eyes, he who has the formless
form, the timeless form, * Asa, Mehl 4, Chhant, Ang 448 the
immortal form, the unseen, imperceptible, Sachkhandi-celestial
dweller, the unknowable Supreme Lord, the Supreme Being,
has been known only by the Gurmukhs. And by the earning of
the abhyas of the Gur-mantra and Gur-diksha obtained through
the Satguru, he can be known and made known, not otherwise.
While in this human body, if the unknowable, imperceptible,
Sachkhandi-dwelling Supreme Lord, the Supreme Being, can
be known, then the entire miracle lies in the riddle (puzzle) of
"the Gurmukh makes the unknowable known." The Gurmukh
who knows the unknowable remains in bliss day and night, and
in this state of bliss, his Naam-loving absorption remains. He
does not care to find the end and limit of the primal,
unparalleled Creator. He remains absorbed and intoxicated in
the Naam of Nirankar. The Naam-heart-illuminated, the
joti-illuminated, always have the manifest, ever-present,
luminous Vaheguru before them. O my Vaheguru! You are the
true Supreme Being, always imperishable. You are the treasure
of virtues, O Lord. You are the one Lord, the one Vaheguru.
Without You, and as great as You, there is no other. You do not
need to ask anyone for advice. "He does not ask for advice;
whatever He does, He does it Himself." Ah! My Vaheguru
Sahib! You are like this, endowed with these wondrous virtues:
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H 03 &1 HSH I 1| wrd wify fedag AfE 1 iy wigrg wify
fodara Il we we wie A8 we »murg 1311 [F13 H: U, UaT tE€3)]
Whose end no one knows, He Himself is the pure One. He
Himself is the form, He Himself is the formless; He is the
support of every heart, in every heart. (3) [Gaund, Mehl 5, Ang
863] Only those fortunate Gurmukhs who are endowed with the
true understanding can know You in Your true form, who, being
imbued with the colors of Your Naam, have become red. Those
who are Your saints and devotees, by singing Your praise,
remain satiated, and being satiated in the colors of Your Naam,
they become ever-blessed. As the Gurvak says: &6TH GIGIEGIE]
IEHFH | HH od3 A3 AT f6I™8 Il The devotees have become
red with the color of the Naam. The saints, by singing His
praise, are always blessed. &™ Jfdl 76 IJ mMuwfE || 8T8 135
76 FTJUTE 1813 1Yl (T3 H: U, UST £€3] The devotees
remain satiated with the color of the Naam. O Nanak, | touch
the feet of those devotees. (4, 3, 5) (Gaund, Mehl 5, Ang 863)
By Your own counsel, being the knower of all, You Yourself are
the wise Being. You are the primal Being. You are not only the
Being, but also wise. What kind of wise Being are You? That
You are the chief of all. You are such a chief, wise Being that
there is no one else as great as You. You, the all-powerful,
supreme Being, the immortal, unshakable, seated in the realm
of Sachkhand, run Your immortal (command) and, by spreading
Your immortal power, run the currency of Your all-powerful
authority. Being completely present in every heart, You reveal
Your manifest power. Your word is the word that pervades
everywhere, and being the form of the word, You Yourself
pervade everywhere, and whatever You Yourself do, that
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happens. Vaheguru is one, pervading in all. Who can
understand this mystery by true understanding? He can
understand it who has "realized the Lord's Naam through the
Gurmukh." The knower of the Naam, the seer of the essence of
the Naam, the one who sees the darshan of the Naam in its
entirety, and the one who, by seeing the luminous form of the
Naam, enjoys the bliss of the color, can know and see the one
with the Naam, Vaheguru. Here, and also in the realm of
Sachkhand, and in all the Khands and universes. O Vaheguru!
Just as You are unfathomable and imperceptible, so is Your
word also imperceptible. The Gurmukhs have obtained this
imperceptible word of Yours, and the Gurmukhs, by being
absorbed in Your word, Naam, have obtained and known Your
unfathomable, imperceptible form, and, while living, have set up
their camp in the presence of Sachkhand.
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Chapter 9: Decision of and Dwelling in Heaven

"Many heavens are not equal to it. Even liberation is renounced
by the wise."* "The One Universal Creator is obtained from the
Satguru. | am a sacrifice, a sacrifice to the darshan of the
Guru."* (8) Only by the grace of the Satguru can the One
Universal Creator be obtained, and the land of the One
Universal Creator, Sachkhand, is also obtained by those who
have obtained the One Universal Creator. What are the
heavens and paradises to those who have the darshan of "in
Sachkhand dwells Nirankar"? They are lowly. These paradises,
heavens, and liberations cannot even touch them. The
Gurmukh, wise, Naam-loving swans do not even recognize
them. M<fd AT 9fY IS 28 Ha Jfd 90 A 3 HIGTHIG N4l
(HS H: Y, Ty QO00-019] | have tasted all other tastes and seen
them. The nectar of the Lord's Naam is the sweetest of all. (1)
[Maajh, Mehl 5, Ang 100-01] A" 8 IH Ifd IA J »fe8 | A&
IH ST BYSTEG 11211 (8133 120211) [@T83 H: U, U&T 9t €] He
who has tasted the nectar of the Lord's Naam, Is not attached
to any other taste. (2) (4, 33, 102) [Gauri, Mehl 5, Ang 186]
Those who enjoy the blissful nectar of heaven and paradise do
not get even a fraction of that bliss which is obtained by those
who are satiated with the great nectar of the Naam. This nectar
of the Naam flows freely in the company of the Guru, the Sadh
Sangat. Without the company of the Guru, the Sadh Sangat,
this nectar of the Naam is not found anywhere else. Therefore,
before the swans of the Guru's Sadh Sangat, who are
nourished by the Naam, the blissful nectar of heaven and
paradise is insignificant. They do not even have the desire for
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heaven and paradise. They do not even feel the need for
heaven, nor do they find it pleasing. The great nectar of the
Naam, Those who are filled with it, when people ask them
riddles about heaven, they cry out in a state of love-filled
intoxication, "I do not know where heaven is." That is, there is
no need to know your heaven, let it be anywhere. "Everyone
says to know, to know, to go there." Everyone says to go there,
that is, to heaven, but they themselves have not known the
Supreme Being and want to attain heaven only through talk. But
the Naam-loving, devoted beings are not convinced by these
words of the people. These are all creations of ego. The
destruction of ego happens when the bliss of the nectar of the
Naam blossoms. Then the mind is convinced that what is the
real heaven in reality? As long as the desire for the insignificant
pleasures of the paradises, in comparison to this great nectar,
remains in the mind, there is no dwelling at the feet of
Vaheguru. But to whom should we say this? There is no one
who understands the mystery. So, he who wants to see, let him
come and see in the company of the Guru, the Sadh Sangat.
There, he will find the nectar of the great nectar of the Naam, 82
the Gur-diksha. Then his mind will be convinced that the true
heaven is truly obtained by coming to the Sadh Sangat. By
sitting at home, in this world, by doing the Gur-prasaadi Sadh
Sangat, the bliss of the true heaven is enjoyed. There is no

need to run after the heavens and paradises described in the
distant seven heavens. As it is said: 1 7& UJHI3 UgHE A& i

T35 I 8SS ANET Il Q 1| 9161 §9s 9T It 1| 918 A'g Al Fafag
3T 11 ITE 1| TIE TS B3I USHER J 11 3@ HE S AT 3

IGN A I 121 79 B HiG 996 ot WA || 39 &g JfF &3t 995
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faeTH 131 9 FEia fog It arfa 1| 7rg HaT3 99 mfg
181190 Il [aT831 dld Hi, U: 324] He who knows the supreme,
the supreme Being, Attains heaven by words alone. (1) | do not
know where heaven is. Everyone says to know, to know, to go
there. (1, Rahaao) By saying and being said, one is not
convinced. The mind is convinced only when the ego is gone.
(2) As long as the mind has the desire for heaven, There is no
dwelling at His feet. (3) Says Kabir, to whom should this be
said? In the company of the saints is heaven. (4, 10) [Gauri
Kabir Ji, Ang 325] Where, in which place, in which city, the
company of the Gurmukh, Naam-chanting saints dwells, that
city is the city of heaven, that place is the place of heaven.
Sitting in the company of the Sat Sang, the sips of the great
nectar of the Naam are enjoyed in double and quadruple
measures. The bliss of the absorption in the luminous,
heart-dwelling light of the Naam is experienced more and more
by the Naam-abhyasis while doing and listening to Kirtan in the
company of the Sat Sang. He who wants to enjoy this blissful
nectar, let him enjoy it and see. He who wants to see the great
bliss of enjoying the true heaven with his mind and body, let him
try it without any doubt. The enjoyments of the heavenly,
paradisiacal, and heavenly foods of various kinds are
insignificant in comparison to the food of the nectar of the
Naam. By enjoying the great nectar of the Naam in the inner
soul, such wondrous, blissful, ecstatic tastes are experienced
that they cannot be described. By tasting these wondrous,
nectar-like tastes, all greed and desire for material foods and
dishes disappear, and the entire thirst for enjoying the pleasures
of the senses is quenched. The surti and the consciousness
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remain absorbed in the blissful state of the refuge of the feet of
the Supreme Lord. The fears and delusions of countless births
are dispelled. Such grace comes upon the servants and slaves
of the house of Guru Nanak Sahib, who are imbued with the
love of the Naam. As it is said: ‘33_?8 Adid HdT H3 SH || yg
gd< IH fge Hifg fe=™ 191l The city of heaven is where the
saints dwell. The lotus feet of the Lord are enshrined in the
heart. (1) AfE H& 36 33 7Y feymeR 11 Ifg mifss fiAs 33 391
3@‘@'@ 121l TG Il Listen, O mind and body, | will show you
peace. | will make you enjoy the many dishes of the Lord. (1,
Rahaao) MfH3 ™ 39 H& HTd 1| Mgdd AE 37 d °da & Hrdl
IR 1 Enjoy the nectar of the Naam in your mind. Its wondrous
tastes cannot be described. (2) o3 HT E}TBT g3 g4t ||
YrggdH St Adfe & 3Tl I3 1l Greed is dead, and thirst is
quenched. The devotee has taken the refuge of the Supreme
Lord. (3) F1oH A6H o 3 Hd faed || 37ad ¥1H Ys fagut g
18 11RANO [ﬂ?ﬁ)ﬂ'&" Y, irey 981] The fears and delusions of
countless births are dispelled. Nanak, the slave, the Lord has
bestowed His grace. (4, 21, 27) [Suhi, Mahala 5, Ang 742] If
you want to experience the true heaven, then read the decision
of "always meditate on the lotus feet of Gobind" in the book
named "The Bliss of the Lotus Feet." If you want to attain the
true substance of liberation, then come to the company of the
Guru, the Gurdwara, and, under the guidance of the five
beloved ones, obtain the Gurmat Naam, "the Naam of the Lord
is nectar," and see for yourself, and, by doing the unbreakable
earning of Naam abhyas, enjoy the bliss of the true substance
of liberation. O Vaheguru, Bhagvan! Bestow such grace that we
may, by coming to the Gurdwara and doing Sat Sang, listen to
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your ambrosial story in the form of the recitation and Kirtan of
the ambrosial Bani with our own ears. By whose grace both our
coming into this world and our going into the next world may be
perfected, that is, our present and future may become blessed,
and we may find a dwelling in true peace and tranquility. After
much research, this is the essence of the essence that has
been extracted: that Gurmat devotion is the supreme liberation
above all liberations. And Gurmat devotion is the crown jewel of
all heavens and the perfect heaven. But this is obtained by him
who, by being born in the house of Guru Nanak Sahib, obtains
the Gurmat Naam, the Gur-diksha, and the skill of the earning
of abhyas. Otherwise, all other methods and skills without the
Gurmat Naam are incomplete. As the Gurvak says: é?_(%ﬁ]ﬁ?
994 63 T8 1| Haf3 verdg Ag Haif3 wifyz afd 9 &8
19TTR 1 B3+ T8 B ARG HeWT I9g SIS 1| 3 713
6 Uy Yas urehdl Jy f9™ 1191 7U3 U3 33 S91d8 sa1f3
HIAC Ydl 1| I &8 fod ITH ™ 88 wied AI1s fafg €4t 1=l
€21ty Il [ATSdI H: U, ¥&T 9220] Always meditate on the lotus
feet of Gobind in heaven. The substance of liberation is the
company of the saints, the nectar of the Lord's Naam. (1,
Rahaao) Listen to the supreme story with your ears; have
mercy, O Lord. By coming and going, both aspects are
perfected, and peace and tranquility are obtained. (1) After
much research, the essence has been contemplated: devotion
is the most supreme and perfect. Says Nanak, without the one
Naam of Ram, all other methods are incomplete. (2) (62, 85)
[Sarang, Mehl 5, Ang 1220] This does not mean that by doing
Kirtan and chanting the Naam, one obtains the heaven that is
the goal of the Hindus. Rather, the meaning of these lines is
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that the dwelling in the company of the Sat Sang, where Kirtan
and the chanting of the Naam are done, is the dwelling of
heaven. Other desires for heaven are forbidden to the Gursikhs.
Guru Nanak Sahib, the true Satguru, wherever he placed his
feet, that place became the sixty-eight pilgrimage sites. The true
sixty-eight pilgrimage sites are where the Satgurus have placed
their feet. Otherwise, the importance of other pilgrimage sites is
incomplete. Yes, wherever the Guru Sahibs have also placed
their feet on those pilgrimage sites, those pilgrimage sites have
also become pure and sacred. Yes, "8 g7 Ug U9 YHTMTHS
gYfE 7T |I"™ "Wherever Baba places his foot, that place is
worthy of worship and a place to establish a throne." WEHIS
3199 7J AT Y41 U3fJ || 39 ¥4 g 1d a1 §93(J || AIE wET 7Y
TIAG UTEA (| IH I 63 53 Tfg et 1311 ) wife wfe
Ittt fpy 11 Tfen™® Yy Yddic Ud3Y || FUT YBTE IH &TS
d | 57ad 98 91d 9< Yd 1181198 11U 1| [dHIAS! H: U, Y&T £1o]
The sixty-eight pilgrimage sites are where the saints place their
feet. There is heaven where the Naam is chanted. All bliss is
obtained when the darshan is seen. The virtues of Ram are
sung every day. (3) He Himself is pervading in every heart. The
merciful Being's glory is manifest. The veils of deceit are
opened, and delusions have fled far away. Nanak has met the
perfect Guru. (4, 14, 25) [Ramkali, Mehl 5, Ang 890] Wherever
the feet of the true saint, the Satguru, have made a special,
powerful, and vast impact, the glory of that place is supreme
and unparalleled. It is in reference to such a supremely sacred
Gur-asthan that the Gurvak "l have seen all places, but none
are like you" was uttered. There, the manifest glory of the
merciful Being is at work. By bathing in the nectarous pools of
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those Gur-asthans, the veils of the nectar-bathers have been
opened. This is the true greatness of meeting the perfect
Satguru. In Gurbani, for the purpose of deciding various
principles, other similarities and comparisons have been given,
but Sachkhand has not been compared to anything else
anywhere in Gurbani. 'Sachkhand' is the true realm, and no
other comparison or similarity befits it, just as no other
comparison befits my Sachkhand-dwelling, Sachkhandi Sri
Vaheguru Nirankar. IT€t JIg€TH <1d1, U: 29 Bhai Gurdas, Var 5,
Pauri 27 WH: Y, Ty Q3E2 Funhe, Mehl 5, Ang 1362 Nor is
there anyone as great as my Nirankar, nor is there any other
place like the formless Sachkhand. Those with unbroken
earnings, by doing which, Guru Kartar has given them the true
flashes of Sachkhand and has made them endure it, they
cannot describe it. They remain amazed and wondrous, seeing
it. In this way, the story of Vaheguru-darshan is also a wondrous
one, which is indescribable and cannot be described.
Vaheguru-darshan and Sachkhand-darshan are one and the
same. They make empty speculations who, by drawing maps of
Vaheguru-darshan and Sachkhand-darshan, have blackened
the paper with their paintings. May the Satguru bless them with
good sense, otherwise, it is a very losing proposition for them.
To draw maps of the unfathomable realms, to make speculative
horses run, is only mental flights, nothing else. Nor is anything
gained from it.
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Chapter 10: Dasam Duaar - Bliss of
Sachkhand

The play of the realm of Sachkhand happens within the
Gurmukh beings. They see this realm directly and, by seeing it
again and again, they become intoxicated. But they do not have
the ability to make others see it by writing it on paper. Nor can it
be written. When, through the grace of the Guru, the inner sky
becomes vast and resonant, then that one who is in the bliss of
union with the Lord becomes selfless, but in a state of
conscious bliss, he cries out like this: Afo3 Afor3 79 99
I TH II... I 36 Ad W HIT €8T I 8 AT 11U (T
H: yg3wd q, Ua 8YX] The beautiful doors of my Lord are
beautiful... Says Nanak, my Lord is sitting in my house, and the
beautiful doors are shining. (2) (Asa, Mehl 5, Chhant, Ghar 1,
Ang 452) In this way, the beautiful door of the ones who are
imbued with the essence of light, who are in the bliss of union
with the Lord, the dasam dwar, becomes a beacon of light that
illuminates the darshan of Sachkhand. When the Lord of all the
worlds comes and dwells in the house, the mansion, then all the
plays happen within. Going beyond oneself, his bonds are
broken, and he cannot contain himself. Like Bhai Makhan Shah
Lubana, he cries out involuntarily: &< fou ?)'@ fotd Na wa Hig
WTEt IH || A8 fag B Ag fag ufenr s famirdt I 11 a7 foret
T Ay Hgd HeTel difed || 93 fHere gelt urel 9w & fend
H& fder || AifST I wisae 4 »iddd B3 937e! || 9d 676 fug
NI I 3T H wfaT Utet 1311 o T H: U 83 W Q, YaT 8U-U3I

The nine treasures have come into my house, O Ram. | have
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obtained everything, everything, by meditating on the Naam, O
Ram. By meditating on the Naam, he is always my helper,
naturally and spontaneously, the Lord. The count is erased, the
running has ceased, and the mind is never afflicted with anxiety.
Gobind roars, and the unstruck sound plays, and a wondrous
glory is created. Says Nanak, my beloved is with me, so | have
obtained the nine treasures. (3) (Asa, Mehl 5, Chhant, Ghar 1,
Ang 452-453) He who enjoys the bliss of the bed of union with
the Supreme Being within the heart-mansion and, by singing
the song of "my beloved is with me," enjoys the bliss of the
company of the beloved day and night, and, by being absorbed
in wondrous bliss, becomes a treasure of the nine treasures.
and it is very fitting for him to say this: HZ Ino(g A HS Ino(g Yt
&™ TOATEL gTH || HTHT H: U &3 Wd Q, UAT 843 | have obtained
everything, everything, by meditating on the Naam, O Ram.
(Asa, Mehl 5, Chhant, Ghar 1, Ang 452) In this statement, there
is not even a grain of ego, because whatever he has obtained,
he has obtained it all by "meditating on the Naam." These are
all the blessings of Naam abhyas, the earning of Gurmat Naam
abhyas. Only by doing the earning of Gurmat Naam abhyas, by
doing the unbreakable earning, is this position obtained. The
supreme position is obtained only by doing the supreme
earning. The one who does the unbreakable earning of Gurmat
Naam does not lack anything. No one can complain that by
doing the earning of Naam abhyas, | have not gained anything.
He has not done the earning at all. If he has done it, then he
has done only a little bit of earning and has stopped. The
Gurvak "the service is little, but the asking is much" will apply to
him. Otherwise, the one who does the unbreakable abhyas of
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Gurmat Naam does not lack anything. This is a tested and tried,
eternal truth of the Guru's path: “HJ 1‘3@’ A HY fB(Tg’ Yt A&TH
Tl 9™ 11" "I have obtained everything, everything, by
meditating on the Naam, O Ram." He who has done the earning
of the unbreakable abhyas of meditating on the Naam, his
Gobind, the treasure of virtues, Vaheguru, has naturally and
spontaneously become his helper forever and ever, and has
become his ever-present companion. His entire count has been
erased. All his running around has been stopped. Anxiety and
worries never afflict him again. What is there for anxiety and
worries to remain? There, the resonant sound of the unstruck
sound currents arises, in which, being absorbed, he becomes
the form of bliss. WA Udd UTfeEg || aaﬁmefenm‘aﬂ&%
A9 HYfg g3 11IFTR 11 73 &3 248 33 33 3H JT Hfg
fog famm I wfeG 11... ¥3 gz a1 81 a1 J1fg ugeT afs
feurfel 11 &8 foft o feurs fo wet 38 Trafa 916 71l 131
[EIT@SCTH: Yy, YT 0] | have found such an absorption. The
merciful Lord has shown me through the Satguru. (1, Rahaao)
Wherever | look, there you are; this faith has come to me. The
Guru has removed the veil and shown me the one place of the
Khands and universes. The treasure of the nine treasures, the
Naam, is in one place; why should | go outside? (3) aiﬁH: Yy,
Yar 93T [Gauri, Mehl 5, Ang 205] Now, is there any need to
nitpick here? There is no place for interpretation here. In short,
the unstruck sound has not played, and Gobind has not roared.
In short, where "Gobind roars, and the unstruck sound plays,"
there "a wondrous glory is created." There, "the one place of the
Khands and universes," the dasam dwar, has opened. The
Satguru has lifted such a veil, has created such an absorption
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that now, | will remain in 'one place.' 'Why should | go outside?'
Ah! Now, why should | go outside? Tfd THE WM&J3 <1 IH ||
wie wie gfg Iifde I I 11 FifSe I HET fag™ MdTH »ididd
897 Il IIe i3 fag JaT & 7l At & 7 Ugd 1| wify Qure
nﬁmwmﬂgﬁ%mﬁ I fraf3 o 7Y & 3913 wfg
2Hld M&IE < 1l 8113l [é'gElH)-IERV{f Y, Ya&T yot] The
unstruck sound plays at the door, O Ram. In every heart, Hari
Gobind roars, O Ram. Gobind roars, always manifest, the
unfathomable, imperceptible, and high One. His countless
virtues cannot be described; no one can reach Him. He Himself
creates, and He Himself sustains; He has created all beings.
Binvanti Nanak, in the bliss of the Naam, the devotion, the
unstruck sound plays at the door. (4, 3) [Vadhans, Mahala 5,
Ang 578] Vah! The bliss of the Naam devotion! Blessed! The
bliss of the Naam devotion! Blessed! The
bliss-of-the-Naam-devotion that makes the unstruck sound play
at the door, 'Vah!' the bliss of the Naam, the Gurmat Naam, the
bliss of the spontaneous devotion, by whose power the unstruck
sound begins to play within the heart. By whose grace, Gobind
roars within every heart, and roars with such a roar that "Gobind
roars, always manifest, the unfathomable, imperceptible, and
high One." The unfathomable, imperceptible, and high One,
higher than the highest, beyond comprehension, the
imperceptible Gobind who can never be perceived, has
manifested in the hearts of the Gurmukhs, roaring and
thundering. He has not only manifested as a miracle, but has
manifested in that one place of the Khand and universe,
becoming unshakable and manifest forever. What an amazing,
benevolent grace! What a benevolent glance! What a veil the
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Satguru has lifted! 'Vah, blessed' my Satguru! Such a virtuous
Gobind, about whom nothing can be said. The Gobind whom
"no one can reach," whose power no one has, the Satguru has
manifested that high, unreachable Gobind in the heart,
mansion, fortress, and dasam dwar of the Gurmukh devotee.
The high, higher than the high, unfathomable, and unreachable
WTH He Y 83 WJ Q, UsT 8U3 SFJA H: U, UAT Yot Asa, Mehl
5, Chhant, Ghar 1, Ang 453 Vadhans, Mehl 5, Ang 578 The
formless Gobind, the Lord of the court of Sachkhand, seated on
the true throne of Sachkhand, having created all beings and
creatures, Himself sustains all in the creation. The Gobind
Vaheguru who has been seated in Sachkhand with unshakable
stability since the primal beginning, through all the ages, no one
has known His end. The Satguru has shown Him to the
Gursikhs, pervading everywhere, directly. And He has shown
His immortal, formless form. Whenever the unstruck sound
plays in the dasam dwar, Gobind roars from the dasam dwar to
the unfathomable, boundless court of Sachkhand, appearing
directly. Such is my blissful Ramaiya. As the Gurvak says: U
HaNfe gdife 991 991 37 o %3 & e || Adg fed3fd I
Jfan Ife W gy gurfen 11911 JifSe I AeE I »iae gul
NI IHE 11911 ITR I YFTStane=Hi, ¥aT a3uUq] Since the
primal beginning, through all the ages, His end is not known.
Ram is pervading everywhere; such is His form that has been
described. (1) Gobind roars, and the word plays; my Ramaiya is
the form of bliss. (1, Rahaao) [Prabhati, Namdev Ji, Ang 1351]
The grace-bestowed Gurmukh friends have found such a Hari Ji
that He cannot be left; He is always with them, and by meeting
the Guru, He is with them every day. Seeing Him every day,
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being with Him every day, the Gurmukh, Gursikh friends have
praised Hari Ji, and by meeting the Guru every day, they have
sung His praises. They have met such an all-blissful, beautiful
Beloved that, after meeting Him, He cannot be left anywhere. |
have seen many, many kinds, but none are equal to the
Beloved's hair. He has come to the blessed mansion, all the
doors (dasam dwar), and has made the unstruck sound
resonate. By the grace of the Satguru, even while sitting at
home, | enjoy the bliss of the company of the formless
Vaheguru of Sachkhand. The Gurmukh saints and devotees of
the Guru have done the earnings of the Gurmat Naam. The
homes of those Gurmukh, Naam-illuminated,
darshan-illuminated, are always blessed with the presence of
the Beloved, where the flashes of Sachkhand are seen. HZT A
Jfg HIG Ue 1l 2f35 Aret 7Y It Hal »isfes J19 THiS are
1T 1| THIGE HATId AT HaaT f3ufa1 & 39 A2 1| wifed
W@@H@Qﬁﬁﬂﬂ%ﬁmw 191l O friend, | have
found such a Hari Ji. He cannot be left; He is always with me,
and by meeting the Guru every day, He is with me. (1, Rahaao)
| have met the beautiful One, the all-blissful; | cannot leave Him
anywhere. | have seen many, many kinds, but none are equal to
the Beloved's hair. (1) Wefd 3191 RS T3 M&I3 IS IS BT ||
Jd BT 7Y dgl HIE fd[a fipy €13 Ae g2 121121129 (€< diurdt
H: Y, iirey Y33] The mansion is blessed, the door is beautiful,
and the unstruck sound resonates. Says Nanak, | always enjoy
the bliss; the Beloved is always in my home. (2, 1, 27) (Dev
Gandhari, Mehl 5, Ang 533) In the mind of the Gurmukhs, a
place for the unfathomable form, Nirankar, the Sachkhandi,
Nirankar's throne, is established. But by the grace of the Guru,
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only a rare one has known this true mystery of "the one place of
the Khands and universes." In their hearts, the nectarous pools
of the spontaneous state have welled up. He who has obtained
this nectarous pool has drunk the nectar from it, drop by drop.
The unique place of the unstruck Bani has been directly
experienced by them. The distance between the dasam dwar
and Sachkhand has been bridged. The enchanting, unstruck
sound of the Sachkhandi Gopal has begun to be heard by them
in the dasam dwar. There, in Sachkhand, while sitting here, with
the opening of the dasam dwar, the many, endless, unbroken
Kirtan-filled, spontaneous sound arenas of the saints and
devotees who are in the company of the Supreme Lord are
seen. Where there is endless bliss and bliss, and without the
unbroken bliss, there is not even a grain of sorrow. So, such a
home, a place, has come into the inheritance of the countless
Gursikhs of the house of Guru Nanak and Guru Nanak in
Sachkhand. As the Gurvak says: "{dIH dU dT HO Hfg &&1 1| 919
e faa fed® 7aT 191l 79 S8 o %43 detll fanfg uanuf3
33 & g9 1911 ITQ I waa3 It 715 foarast 1| 314l ufs 1
JUTET 121 3T A MU MAS ME3T || UTggaH o Hait H3T 113l
JIH WME3 A &t dha 1| 7 wid IIfd 516 I8 Tt 181
341908l [AT8F HI®T U, UAT At €] The place of the
unfathomable form is in the mind. By the grace of the Guru, a
rare one has known it. (1) The nectarous pools of the
spontaneous story. He who has obtained them has drunk from
them. (1, Rahaao) The place of the unstruck Bani is unique. Its
sound has enchanted Gopal. (2) There are many, endless,
spontaneous arenas. The saints are in the company of the
Supreme Lord. (3) Endless joy, no sorrow. That house has been
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given to Nanak by the Guru. (4) (35, 104) [Gauri, Mahala 5, Ang
186] My playful Vaheguru, the lover of devotees, has Himself
created this tradition that wherever a Gur-hukami being, a saint,
or a devotee, by doing the earning of Gurmat Naam abhyas,
has worshipped Vaheguru, there, HT@EFTH: Y, YaT 04 Gauiri,
Mehl 5, Ang 205 There, in the heart of that Gurmukh saint, the
devotee, Vaheguru has manifested His Sachkhandi form and,
by showing His flash, has absorbed His devotee beings, who
are in the bliss of His darshan, into His own form. In this way,
He has naturally and spontaneously fulfilled the supreme
purpose of His devotee beings. By absorbing them into His own
form and by bringing them close to Himself, the Supreme Lord,
the Supreme Being, Vaheguru, has bestowed such a great,
supreme, and unique praise and adoration upon His devotee
saints that they, even after being absorbed into the form of
Vaheguru, continue to enjoy the Kirtan and bliss of singing "the
great bliss of the praise of Hari." All their sorrows and
separations are forgotten. Because after attaining this immortal
state, there is no separation again. To the devotee beings who
are in the spontaneous bliss of the darshan of the formless One
of Sachkhand, the miraculous flash of the darshan of the one
and only beloved, Vaheguru, the formless One, is seen
everywhere. The devotee-loving Vaheguru shows such flashes
directly only to His devoted devotee beings. This is His tradition,
and Guru Nanak Sahib, by kissing the feet of Vaheguru, prays
this prayer that He may always, for all ages, protect the honor of
His tradition in this way. As the Gurvak says: 3413 <8& dJfd
fage Wy g&Tfemf || Ha Ha H3 »ddfa 3d 3J ydreTtent || YfJ
WY BT AHTE A 5T 313 A1 AT || »Tée Jfd 1A
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HJ" HdI% HJE gd ferfaT || 9H3dTd YdI'H TJivH 89 3
fareont || aTag ufenid 99c HU 3913 <& Jid fage »ify
AT || 8IBIEN HTHTH: U, YAT 8UE-U9) The Lord, the

lover of devotees, has Himself created His tradition. Wherever
the saints worship, there He has manifested. The Lord has
Himself absorbed them, naturally and spontaneously, and has
fulfilled the purpose of the devotees. The great bliss of the
praise of Hari has dispelled all sorrows. A miraculous light has
manifested in all ten directions. Nanak says, by chanting the
Name, The Lord, the lover of devotees, has Himself created His
tradition. (4, 3, 6) (Asa, Mehl 5, Ang 456-457) In Sachkhand,
while having the direct darshan of the formless Vaheguru, the
Gurmukh saints and devotees who reside in Sachkhand, by
meeting each other, sing the praises of the Lord, the Supreme
Being, Vaheguru, the Beloved, and remain in the bliss of Kirtan.
And there (in Sachkhand), the resonant sound of the bliss of the
unstruck sound always remains. As it is said: 3dJ oY fgae 7ar
AT A3 I |l THS Irefa 13 76T Y3 o7 1atd I ...l
[FS?FGETH: Y, Yar U8Y] There, the bliss of the unstruck sound
always resonates, O Ram. The saints meet and sing the praises
of the Lord, O Ram. (2) [Bihagara, Mehl 5, Ang 545] :: The
devotees dwell in the high doors of the mansion of bliss of
Sachkhand and are always in ecstasy. The story of that
spontaneous state is indescribably sweet. There, in Sachkhand,
the unbroken Kirtan and musical arenas of the Hari-loving
saints are always set up. There, the worldly coming and going
and joy and sorrow do not afflict them. They remain in a state of
eternal life, and the nectar of the true Naam always rains there.
Only through the Satguru is this hidden story of the formless
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One and the court of Sachkhand known. This testimony of the
Bani of Guru Nanak is always unshakable. As the Gurvak says:
HY HJS 17 o B9 37 Hid <Afg I3 @41d 1| ™3 11 Q 1| Whose

mansion of bliss has high doors, In it dwell the beloved
devotees. (1) AIA 98 Y3 ot »if3 it 1| fegs arg dg 3tat nall
JJQ Il The story of the Lord's spontaneous state is very sweet.

A rare one has seen this love. (1, Rahaao) 3d Jit3 & mMyTd
8" H3 Jdfa Ifd 3J Ha<T & HieT RA HIM 1 Iam 12 & I |

There are the arenas of song and sound. There, the saints do
the Lord's work. (2) There is no death, no life, no sorrow, no joy.
WW?]’%—BEEIHT Il 3 Il The nectar of the true Naam rains

there. (3) IIJd & fog 919 3 A || 3769 88 Jfg Ifg gt

I8IE119 [t HIST U, UAT 931 This hidden story is known
from the Guru. Nanak speaks the Bani of the Lord, the Lord. (4,

6, 12) [Suhi, Mahala 5, Ang 739] The wonder that arises from

hearing the unstruck sound that plays and resounds without
being played, by opening the dasam dwar, is to see that the
beloved, Vaheguru, who is manifest in the dasam dwair, is also
the crown jewel of the three worlds in the high mansions of
Sachkhand, and being in the midst of all and also separate from
all, being both distinct and indistinct, appears in a unique way.
He is seen. By seeing this beloved who is in the midst of all and
also separate from all, with his wondrous virtues, in the unique
Sachkhand, and by seeing him in the all-pervading, manifest,

and ever-present form, one is left amazed. ﬁ@@ﬁvﬁw—ﬁ%ﬁ

f3g B fAg3mr 91 11 I8 far It *fY I wisgT HEE »igran
d™H II... 8131 [HdI H: A wd 3, U&T 9€U] The beloved is in

the high mansion, the crown jewel of the three worlds, O Ram. |
am amazed, seeing his virtues, and the unstruck sound has
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roared, O Ram. (4, 1, 3) [Suhi, Mehl 1, Ghar 3, Ang 765] Even
in this journey of life, the Gurmukh beings, by opening the doors
of the dasam dwar, are called by the beloved into his mansion,
Sachkhand. And at the time of leaving the body and going to
the next world, he was to be called anyway. By calling them to
his mansion, Sachkhand, he shows them his complete darshan,
my merciful, gracious beloved. And, by cutting away the veils of
all the distances of the soul and the supreme soul, he makes
them one in his darshan-union. As it is said: feg&TenT || Bf%
foergr HIfS g || 77 7T 37T 9 3764 78 I8 3aT 3 HHis
Y3 I I o7 1181131198l Eﬂ-ﬁ?ﬁ)—[: Y, YaT TTI] He has
opened the door and called me to his mansion. As he was, so
he has been shown. Says Nanak, the veil has been torn. You
are mine, and | am in your mind. (4, 3, 14) [Ramkali, Mehl 5,
Ang 887]
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Chapter 11: Saadh Sangat - Decision of
Sachkhand

Guru Nanak, the formless One, by assuming ten Guru-forms,
according to the meaning of "the light is the same, the way is
the same, only the body has been changed," brought the
continuous flow of the Kirtan and bliss of the formless
Sachkhand, the unbroken Kirtan-filled flow of the Bani that
descended from the source, from the next world (Sachkhand) to
this world, to this earth, and, by creating the company of the
Guru, the Sadh Sangat, he established the exact Kirtan of
Sachkhand in the form of Kirtan. Because of this, the unbroken
Kirtan-filled Sat Sang gatherings of the Guru's house became a
model of Sachkhand. The Hari Mandir Darbar Sahib, in the
midst of the nectarous pool of Sri Amritsar, especially became
an exact model of "the company of the saints is the dwelling of
Sachkhand" on this earth. Before the advent of Guru Nanak, the
formless One, there were no models of this Sachkhandi, courtly
Kirtan gathering on this earth, in this world, because the
ambrosial Bani that descended from the source had not yet
descended. It descended through Guru Nanak, the joti-jaami,
the Guru Sahibs, who were sent from the source. Therefore,
Guru Nanak Sahib, by coming from the heavens and the
universe, established the Sadh-Sang Sachkhand on this earthly
world. As the great saying of Bhai Gurdas Ji is: 2 LIEITFFINS’Eﬂ_d’
HE UQ YT ' T || Y3 YdT ARG Y3 g v faaifmr
1 'Yd YdT g I8 yar JIauf Ug 9Tt 1| Y3 Yar =ans Yo
YJr HEE FIT 1| Yd YT gfae Ifg Yd yar 343 garfon |
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HOHJIE AOY3 J 3413 <88 JfE SHAIS WifenT || AT Hal3 7Y
&8 19 famimg ftmirg TRy FHsTiEm || 919 98 UgaT Uggran ||
QI [<'d %‘eﬂ] The perfect Satguru is known by the perfect
throne he has created. The perfect Sadh Sangat is with the
perfect, and the perfect mantra has been firmly established. The
perfect love-nectar is with the perfect, and the Gurmukh path
has been started. The darshan of the perfect is with the perfect,
and the perfect word has been heard. By sitting with the perfect,
the perfect throne has been created. The Sadh Sangat is
Sachkhand, and the Lord, the lover of devotees, has come
under control. The Sadh Sangat is the true Naam, and the Guru
has made the Sikhs understand the knowledge and meditation.
The Guru and the disciple have met. (1) [Var, Sixth] H3 98<3
ot 21d- UaT €€ greft grge™, ¥1d 2, U: Q The Var of Satta and
Balwand - Ang 966 Bhai Gurdas, Var 29, Pauri 1 38--UTdgdJH
Yd& gJH fedaitd mrarg gt || migdif3 Jif3 »arfa 9u 919
Hf3 I &Y Sutfemy || ATg A3 Aoy fefg 3913 28% Ift
WMeS eenT || 91fd =dfs foq <da gft »itfe Ygy midy Jarfen
| fT™s HS ©IHGE Jid fenl ©drE Tara fefg w1 ] wify
& WY HIMENT || Q% || [€1d Q€] Also, the perfect Brahm, the
Supreme Lord, the formless One, has created the form. The
unfathomable, profound knowledge has been revealed through
the form of the Guru, the unknowable One has been made
known. In the company of the saints, Sachkhand, being the
lover of devotees, has been playfully deceived. The four varnas
have become one, and the primal Being has been hailed. The
root of meditation is the darshan of the Guru; the six darshans
have come in the darshan. He Himself has not revealed
Himself. (18) [Var 16] Explanation: The perfect Brahm, the
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Supreme Lord, Vaheguru, the formless One, by assuming a
form, manifested in the form of the light of Guru Nanak, and he
made his unfathomable, profound, and unknowable form known
to the worldly beings by becoming the form of the Guru, that is,

by assuming the form of the light of Guru Nanak. Because, by
establishing the Sachkhand in the form of the Sadh Sangat, he
came down in the form of the lover of devotees in this Sadh

Sangat-like Sachkhand. In this way, that unplayable form, by
coming under the control of the Sadh Sangat and the devotees,

playfully deceived himself. He who does not come under
anyone's deception, under anyone's control, he himself, by
becoming the light of the Guru, came under the control of Guru
Nanak, the formless One, and playfully deceived his
unplayable, all-powerful art. Guru Nanak, the formless One, by
assuming this playful, deceptive, formless form, by erasing the
distinctions of the varna-ashramas, by showing his playful,
deceptive, luminous form to all the four varna-ashramas, all the
religions, and faiths, he so enchanted and deceived them that
all became engaged in the devotion of hailing the primal Being.
Leaving the worship of other deities, they became engaged only
in the worship of the one Akal Purakh. The formless form of
Akal Purakh became manifest to them in this mortal world in a
playful, deceptive, luminous form. The darshan of the formless,
Satguru, the darshan of the formless, with-form, Satguru, the
darshan of the luminous form of the Satguru became the root of
meditation for all. The worshippers of the six darshanas, the
worshippers of other gods and goddesses, all turned towards
that root of meditation and became absorbed in that
Guru-formless darshan. The meaning is that "he saved the Kali
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Yuga, the Gurdev" MTHT H: U, YaT gog Asa, Mehl 5, Ang 406
The saying is that the salvation of all happened by coming to
the house of the Guru, is happening, and will happen. The
addition is that the Guru-joti-jaamis of Guru Nanak, the formless
One, were the form of the formless One. They were formless.
But they did not reveal themselves as formless. This is the sign
of the perfect Satguru. The perfect Satguru was Guru Nanak,
the true king. He, along with his ten Guru-joti-jaamis, created a
perfect establishment (no other incomplete Guru could create
this establishment). How did the perfect Satguru, by assuming a
form, as the lover of devotees, create a perfect establishment
(how did he create the throne)? In this way, that the perfect
Satguru, by assuming the perfect power, by the grace obtained
from the source, from the very source, created a perfect Sat
Sang-mandal. By coming to this earth, he adopted the prototype
(original model) of the Sachkhandi Sat Sang-mandal from the
source. The pre-primal Gur-mantra (Vaheguru), the grace-filled
Gur-mantra, the perfect Gur-mantra, he firmly established in the
deserving seekers in the same way, in the form of the
Paras-kala, as Vaheguru had created His own self-created
Naam, and had firmly established it in the special, one and only,
Sri Guru Nanak, the formless One. The nectarous Naam,
entering the Paras-shakti-endowed, perfect love-nectar, the
Paras-form nectarous Naam, by making it enter the inner soul
of the deserving beings, the perfect Satguru created the perfect,
amritdhari, five approved, five chief Gurmukh beings, endowed
with the nectarous power. In this way, the perfect Gurmukh path
of the Gurmukh, the lovers of the Paras-shakti-endowed,
nectarous, all-powerful, nectarous Naam, was started. Within
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the assembly of these five approved, five chief Gurmukhs, the
Gurmukh-loving Gurmukhs, within the luminous darshan of the
Gurmukhi light of this formless path, he reflected the darshan of
his own form (the form of the Guru) and the form of the
Supreme Being, the Creator, the formless One. The perfect
Satguru started the wheel of the perfect word, the Gur-mantra,
and in the Sadh Sangat, the perfect Satguru, by sitting and
being seated, created the perfect throne. Just as the formless
Akal Purakh is seated in Sachkhand on "the true throne in the
true mansion," Page 63: 9. Y&T o9 Page 63: 1. Ang 907 In the
same way, the formless, light-form-Guru, by assuming the form
of Nirankar, sat on the true throne in the Sachkhand-like Sadh
Sangat. Truly, on this earth, the saying of Bhai Gurdas, "the
Sadh Sangat is Sachkhand, and the Lord, the lover of devotees,
has come under control," is completely true. The formless Guru
Baba Sahib Satguru Nanak, by changing the form of the Guru
Kartar, the formless One, manifested on this our earth and, by
manifesting the luminous, formless form in the Sadh Sangat, he
made the Sadh Sangat itself Sachkhand. In this way, Guru
Baba, the formless One, being the lover of devotees, came
under the control of the devotees, the Gurmukh, Gursikhs, just
as the formless Akal Purakh, the Satguru, Guru Nanak Ji, had
come under his control. The Satguru, by the earning of the
miraculous power of the Satham Gur-mantra, gave the darshan
of the true form of the Akal Purakh Vaheguru to the Gursikhs
and, in this way, made the Gursikhs understand the true
knowledge in its true, essential meaning (made them realize)
and, by starting the true game of "the word is the Guru, and the
consciousness is the disciple," he lit a lamp with a lamp. This is
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the next saying of Bhai Gurdas Ji with the same meaning:
Af3d1d HOT UISHTY ATUHAIS AYYg SATEMT || IIafHY & Iraiy
I Yy grerfe & wny grEfenT || Y HS ATUaT HITY AUy
HY HESTTEnT || 9d <97 QU © Hifem fefg Bem garfen ||
7a9d §d A3 foag 7Y &18 Jran3 feaont || ga wivfd A 3 HA
ISH H HIg AHTENT || HEC HAl3 &< &Y ST || q || [€1d
F\IJBET] The Satguru, the true king, has established Sachkhand in
the Sadh Sangat. The Gursikh, by taking the Guru, has become
a Gursikh, and by losing his self, he has not counted himself.
The Gursikh, by practicing all the disciplines, has become a
saint. He has taught the four varnas to remain detached in the
midst of Maya. Above all is the truth, and he has firmly
established the true Naam, the Gur-mantra. Everyone is under
His will; he who accepts the will is absorbed in the truth. The
word, the surti, the love, the unknowable One has been made
known. (1) [Var, Seventh] In this line, this thing has become
clear and distinct, that the formless, by assuming a form, the
formless, personal being who came into this world, was the
unique existence of the Satguru, the true king. The Satguru, the
true king, by assuming a form from the formless, by illuminating
his life-giving light, established the Sachkhand-like Sadh
Sangat, the Sachkhand-like divine world, on this mortal world.
In this Guru-established, Sachkhand-like, righteous mint of the
Sadh Sangat, IHI&! H: Q f7g giAfe, ¥aT €83 Ramkali, Mehl
1, Sidh Gosht, Ang 943 In the true mint, by taking the
Gur-diksha, countless luminous, light-lamps, Gurmukh, were
created. Such Gursikhs were born who, like the waves of a
river, merged themselves into the ocean-like form of the
Satguru. In this way, by losing their own self, they did not assert
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their self. By knowing such an unknowable One, the state of
enduring the unendurable should be such as is in the five
Gursikhs, the devoted devotees of the Satguru with their
unbroken earnings. From this Sachkhandi, Sadh Sangat-like,
true mint, such Gursikhs have been born, are being born, and
will be born, who have disciplined their minds in such a way that
all disciplines bow before them. In this way, by practicing the
Gurmat disciplines, they have truly become the
Gurmat-approved, accepted saints. But they, in their ego, have
never considered themselves saints in mind, word, and deed.
Nor have they had the lowly and empty desire to be called
saints. The true, inner life of the true Gurmukh, Sikh, saints is
the beacon of life that teaches all four varnas. The life of the
true Gurmukh saints, who have practiced the Gurmat
disciplines, is like sandalwood, from which, by becoming
fragrant themselves, all the people of the varna-ashramas
become like sandalwood. The Gurmukh, Sikh, saints, and
devotees, while living in the household and with their life-giving
fragrance, the givers of life, the ones with earnings, being the
awakened yogis, remain aloof in the midst of Maya like a lotus
in the water. The world is crazed (bewildered) in its search for
the truth, yet no seeker of the truth finds the truth. But this true,
true substance, the Naam, is found in the Sadh Sangat, the
Sachkhand-like, true Gur-mint. The Satguru, the true king, the
owner of this Sachkhand, the Sadh Sangat, from his
Sachkhandi, true treasury, bestows the true substance, the
Gur-mantra, the Gurmat, the Naam, upon the Gursikhs and
makes it firm. Therefore, only the Gursikhs obtain the true
substance in this true Guru-court. Without this Gur-mantra, the
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Naam-like truth, all other truths are on the other side, on the
other side. The world is crying out, "truth, truth," but neither is
there any true seeker of the truth, nor is this truth found by
anyone. All remain on the other side of the truth. Those who do
not come into the will of the Satguru, who do not become the
disciples of the true will of the Satguru, do not find the truth.
Although everyone has the intention to walk within the will, he
who accepts the will of the Satguru, he alone attains the truth
and, by attaining the true substance, the Naam, is absorbed in
the truth. Such truth-attaining Sikhs, by joining the word-surti
and the love, have known the unknowable One. Bhai Gurdas Ji
has decided this meaning in this Pauri: &TdTeE f&H dy ufg &ran
&TH A& e || 33Uf3 5dd Bide J fadafa »irarg g
| FI3TYTY TP ATIE FI< fage fagefon || <l Te Ty
TS S ML & WHBY BYTfemfT || Af3 gy Af3a™ dfd Af3drd
&T6d 28 FUTenf || TIHA™S Fd37dYd AT HAII3 HoHs SHTEn
| Sfadid I1d AEE HITEAT 11l [€d 28] Narayan, by assuming
His own form, has made the Lord of lords, the Lord of all. The
king of kings, by becoming the formless, has created the form.
The Creator is described as the Being, and the cause of all
causes is His tradition. The god of gods, the god of all gods, the
unknowable, indivisible One has not been made known. By
making the true form, the Satnam, the Satguru, Guru Nanak
Dev, has made it chanted. In Kartarpur, the Dharamsala, the
Sadh Sangat, Sachkhand has been established. Vaheguru, the
Gur-shabad, has been heard. (1) [Var 24] Narayan, the formless
One, by assuming His own form in the being of Guru Nanak
Sahib, has Himself appointed Guru Sahib as the Lord of lords,
the true Lord. This Guru Nanak Sahib, in human form, is not just
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a man, he is the Lord of men, the king of men. He is the
common form of man and God. The formless One Himself, by
assuming a form, has descended in the form of Guru Nanak.
The all-powerful Creator has established this unique tradition:
that the God of gods, the unknowable, indivisible Creator, has

not revealed His unknowable form even to the gods and
goddesses. That is, this unknowable, indivisible form could not

be known by the gods, goddesses, prophets, etc. That
unknowable form has been made known by Guru Nanak Dey,
by making them chant the Satnam Gur-mantra, in a manifest
form. And to make this true form known, the Satnam, Satguru
Nanak Sahib, by establishing a Dharamsala in Sri Kartarpur
Sahib, has laid the foundation of the Sachkhandi Sadh Sangat
and, by giving the Gur-diksha of the Gur-shabad, Satnam,
Gurmat Naam, Vaheguru Gur-mantra, which came from the
formless Sachkhand, in this Kartarpuri, true Dharamsala, by
making the sword of the Naam of Vaheguru resound day and
night, has truly made Kartarpur the city of the Creator, that is,
Sachkhand itself. This kind of Sadh Sangat, as Guru Nanak, the
formless One, created in Sri Kartarpur, is always the form of
Sachkhand, wherever it may be. Only Guru Nanak, the formless
One, has the ability to bring Sachkhand down to this mortal
world, no one else. But from the above-mentioned sayings of
Bhai Sahib Bhai Gurdas Ji, it is never appropriate to conclude
that Sachkhand is only here, on this earth, and that the Sadh
Sangat is Sachkhand, and there is no other Sachkhand in the
heavens and the universe. The saying of Bhai Gurdas Ji that:
g U AYYS &8 fofa & ardtst Ut (1" "Baba has obtained

Sachkhand, and the nine treasures, the Naam, and humility."
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This clearly shows that the true Sachkhand, the formless
Sachkhand, is in the heavens, where only the true guide, Guru
Nanak, the formless One, has access. From there, Guru Nanak,
the formless One, obtained the divine gift of the nine treasures,
the Naam, and by spreading this "divine gift obtained by the
Gurmukh" throughout the nine continents of the earth, he made
the Gurmukh beings, who were nourished by the nectar of the
Naam, immortal and unshakable by taking them to Sachkhand.
That immortal, unshakable Sachkhand is in the heavens, on the
immortal, unshakable throne, and the earthly Sadh Sangat, the
Dharamsala, the Sachkhand on the banks of the Ravi, the
Kartarpur Sachkhand, is a unique, unfathomable, and supreme
place. By illuminating the light in Sri Kartarpur, Sri Guru Nanak,
the formless One, made Sri Kartarpur Sachkhand. Guru Nanak
Sahib, being the form of the Creator, the formless One, resided
in that Sachkhand, and the Sikh saints and devotees, who were
shown by Guru Nanak, became like the devotee inhabitants of
the formless Sachkhand. The saying "in Kartarpur, the Creator
dwells in the company of the saints" was uttered in this context.
That is, the formless Creator, Guru Nanak Sahib, dwelt in the
company of the Gursikh saints in Kartarpur. Even now, the
Creator is manifest in the Gur-asthans, the Sat Sang-mandals,
of the Sadh Sangat-like Kartarpur. "<'d 9, U@Eﬁ 8- ﬁ'&%"@'& H:
Y, UaT £q€ "Var 1, Pauri 24, Bilawal, Mehl 5, Ang 816" He
dwells. Guru Nanak, the formless Creator, dwells in a manifest
form. Those who have done the unbreakable abhyas of the
Gurmat Naam and, because of this earning, their
consciousness, while sitting in this earthly Sachkhand, the Sadh
Sangat-like Sachkhand, is absorbed in the heavenly, formless
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Sachkhand. The darshan-aspiring, the darshan-desiring, their
darshan-aspiring deeds have been accomplished by meditating
on the Naam of Vaheguru. They have obtained the
darshan-attainment of the perfect Lord by entering the realm of
Sachkhand. There, that is, in the Kartarpur of the court of
Sachkhand, the Gurmukh beings, who are in the bliss of
darshan, have had the manifest darshan of the Creator, the
formless One, along with the devotees and saints who are in
the bliss of the court of Sachkhand. The prayer of the devotee
beings, who are the earthly dwellers of this land, who are in the
union of the darshan of Sachkhand and Vaheguru, who are
aspiring for the darshan of Vaheguru, is also always fulfilled.
The Satguru has always made their prayer successful. There is
no hindrance in the fulfillment of their prayer, because the
protector of the capital of the earning of the devotion of the
devotee beings is Gobind Rai, the Guru, Vaheguru Himself.
They never lack anything, because He is the full treasure. The
amazing miracle of the gift of the full treasure is that the
luminous, lotus feet of the unfathomable, boundless Vaheguru
come and dwell in the hearts of the Gurmukh devotee beings
even while they are sitting here. In this way, those who are
attuned to the lotus feet of Vaheguru and those who, by
enshrining the feet of Vaheguru in their hearts, do more and
more earning, attain the bliss of the true, joyful darshan, and
they do not lack anything. By the grace of the true, saintly Guru,
who is the form of Guru Nanak, the darshan of the perfect,
universal Lord, the Supreme Being, is obtained and can be
obtained. By the power of the treasure of the Naam, which is
firmly established by the Satguru, this true, joyful, darshan-filled
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bliss is obtained, and the absorption in the manifest darshan of
Sachkhand happens. Sachkhand is such a glorious, true place
where the sounds of victory and the bliss of auspiciousness are
always heard in the blissful, playful play. As the Gurvak says:
fifg ; g Yds Yz orgd 38 I1fH 1| 9937 Ufd F937 <H A36
Ut 19IFTR Il faug & 98 ST 919 Ufd e 1| FHRTST
Jiftfe o 993 o IH 1911 3fe 0f »e FR YB Yas 9579 |
996 IHS Hfs 3fE TR Y »ig »iuTd | 2 1| I3 <3 A Tt
m@ﬁﬁéﬁ I mw@@é@%mﬁﬁ 131 7 Hag HY
Jdfd A T8 HITen || 7Y STad ™ faurs 7y ydar 9rg urfemm
181133 I1E€3 1 [[ABTEE HISH U, UAT £a€] By meditating,
meditating on the perfect Lord, the deeds have been
accomplished. The Creator dwells in Kartarpur, in the company
of the saints. (1, Rahaao) No hindrance is faced when the
prayer is made to the Guru. The protector is Gobind Rai, the
treasure of the devotees. (1) There is never any lack, the
treasure is full. The lotus feet are enshrined in the mind and
body, the Lord is unfathomable and boundless. (2) By doing the
earning of wealth, all are happy, nothing is seen to be lacking.
By the grace of the saints, the perfect, universal Lord is met. (3)
All proclaim victory, the true place is beautiful. By chanting the
Naam, the treasure of bliss, the perfect Guru has been
obtained. (4, 33, 63) Bilawal, Mahala 5, Ang 816
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Chapter 12: What is Sachkhand? It’s
Darshan Khand!

The true, spontaneous, blissful, soul-blissful,
supreme-soul-blissful, supreme-blissful bliss, the spontaneous
state, the inhabitants of Sachkhand who have reached the
spontaneous state, who have come under the wing of the
spontaneous state, experience the manifest darshan of the
ever-blissful, ever-resident of Sachkhand. What is this
Sachkhand? It is the realm of darshan, the realm of manifest
darshan. The divinity of this darshan, the subtlety of this
darshan, is one with Sachkhand. There (in Sachkhand), there is
only the darshan of the true Creator. The glory of the bliss of
darshan is supreme and immeasurable. The rain of the nectar
of the bliss of darshan, in the form of the luminous, radiant light,
being one with it, always rains down in a wondrous, blissful
shower. The rain of the rainy season of Sawan and Bhadon is
nothing before it. There is no trace of that rain (barasaat) there.
There, day and night, in the unfathomable, nectarous lake, the
beings, in the bliss of the essence of darshan, remain in the
bliss of the unfathomable ocean, before which the oceans of
this mortal world are insignificant. Where is that immortal,
nectarous lake, in which, as the waves rise, the bliss of the
union with the blissful essence increases, and where is this
ocean of existence, where, by taking a dip, one's life is lost?
Therefore, there is no trace of these oceans of existence there
(in Sachkhand). The true bliss of the spontaneous state is
enjoyed only in the dwelling of Sachkhand. The luminous,
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powerful light of Sachkhand is so life-giving that it keeps the
blissful ones of the spontaneous darshan of Sachkhand always
immersed in the cool bliss of the blissful essence. The radiance
of the darshan of the luminous, blissful sun of suns, Vaheguru,
Nirankar, is so unique in Sachkhand that it always bestows
coolness on the spontaneous-darshan-dwellers, the ones who
are immersed in the essence of light. The heat of the sun of this
visible expanse is not there. Nor is there heat there, nor is there
sun, my Sachkhandi sun is always rising there (in Sachkhand),
it never sets, it never sets. Therefore, there is no shadow there,
it never happens. There is always light, only light. The delusion
of night and day is erased there. Being an immortal, eternal
realm, in Sachkhand, there is neither creation nor destruction,
nor is there the fear of the time of dissolution, nor is there the
cycle of coming and going. The cycle of living and dying, that is,
being born and dying, and dying and being born, is ended there.
The cycle of coming and going is the source of all sorrows.
Since in Sachkhand this cycle of coming and going does not
exist, therefore, there the seed of sorrows is destroyed. But to
be born and to live, which appears to be happiness to the
worldly people, is in reality a form of sorrow. In Sachkhand,
there is neither the happiness that is the form of sorrow of
worldly life, nor is the sorrow that is the form of the terror of the
time of death. Doubts and worries do not arise there. Desires,
both with and without purpose, do not awaken there. Therefore,
in Sachkhand, there is no need to practice samadhis, both with
and without thought. The true, spontaneous state is supreme in
Sachkhand. Therefore, the story of the Sachkhandi,
spontaneous state is very unique (niyari). It cannot be
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contained. Nor can its end be found. It never increases or
decreases. It always remains in a constant, blissful, and
immeasurable state. In Sachkhand, there is neither the nether
world nor the sky. There is no limit. It is all luminous effulgence,
all manifest darshan, all shining light. Because of the eternal,
unchanging, luminous light being there, in Sachkhand, neither
night falls, nor does the day rise again and again. In this world,
the life and soul of beings depend on water, wind, and fire. But
in Sachkhand, there is no need for this fire, water, and wind, nor
are they there. In Sachkhand, there is no water, no wind, no fire.
The inhabitants of Sachkhand, the ones who are in the bliss of
the spontaneous state, have the darshan of the true Vaheguru,
the formless One, as their blissful support. There (in
Sachkhand), only Guru Vaheguru, the luminous form, is
completely pervading and absorbed. In Sachkhand, the
unfathomable, imperceptible, Supreme Lord is completely
pervading. This Sachkhand-dwelling, Supreme Lord, the
formless One, is also the resident of all. He is pervading in the
world and the next world, in all the Khands and universes, and
is always absorbed in every heart. But He is known only by the
grace of the Guru. By His grace, He is known. The Guru-graced
knowers see the scenes of Sachkhand manifest even in this
world. By living in the company of the Sat Sang, by dwelling
always in the Sat Sang, these scenes become manifest. But
such a Sachkhand-darshani Sat Sang is only in the house of
the Guru, where the formless, Satguru is always present and

manifest. From the Guru-bhau, the Satguru, being absorbed in
the light, always shines. As the Gurvak says: 3J U'<H fHg gy

&dl gdbT 37 §3Uf3 Ud&® &1l 1| Hieg fHa3 & vy 7Y famy
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He AT 28 33 &7t 11911 Aad ot »ig 3| J feardt 1| 3% &
T A8 & Y31 I8 &l & 31dt 121IFIC 1l »igu 83U <€ 39
&1 I3 foawH 3 &7dt 1| 78 &dt U=E Ued gfé &Tdt Af3dId 3T
AT 121 13 »idiad Id fed3fa I1a fagur 3 Bdtl 1| g 9Eia
g% 718 19 wyd H3HIS i g 131 818t [@8H IEta
T—ﬁ, irey 333] There, there is no rainy season, no ocean, no sun,
no shadow; there is no creation or dissolution. There is no life or
death, no sorrow or happiness; there is no void or samadhi. (1)
The indescribable story of the spontaneous state is unique. It
cannot be weighed, nor can it be measured; it is not light, nor is
it heavy. (1, Rahaao) There is no high or low there; there is no
night or day there. There is no water, no wind, no fire; the
Satguru is absorbed there. (2) The unfathomable, imperceptible
One remains ever-present; He is obtained by the grace of the
Guru. Says Kabir, | am a sacrifice to my Guru; | have remained
in the company of the saints. (3) (4, 48) [Gauri Kabir Ji, Ang
333] Such is the unshakable, true place, Sachkhand. Describing
its glory and the state of those who dwell there, Bhagat Ravidas
Ji says: §IMHYJ HIJ 9 B8 || TY »idd &t f3fa &8 11 &7
SA<IA fYd™d & S || ¥EE & U313 390 718 1Al M3 Hig yg
36 I uTel || §It Bfg 7R AT ITEL 11 Q 1I9TTE 11 ey Ty
HETUTSAT 1| @4 S AH 89 R vt 1| »rEeTs AET HAGY 1| BT
Jat gAfg HHA 1l 2 11 138 38 7 3afa A8 sl HaaH I8 &
QA wied< || Ifd IFETTH YSTH T 1 9H Aadt § HIZ oHaT
1311 2 1| [183 Ifew™ Hi, Y&T 38U] Begampura is the name of
the city. There is no sorrow or anxiety in that place. There is no
worry, no tax, no wealth. There is no fear, no sin, no decline. (1)
| have found a very good dwelling place. There is always
well-being there, my brother. (1, Rahaao) The kingdom is
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eternal and everlasting. There is no second or third; He is the
one. It is always inhabited and famous. There, the wealthy
dwell, fully satisfied. (2) They wander as they please. No one
stops them from entering the palace. Says Ravidas, the
liberated cobbler, he who is our fellow citizen is our friend. (3) 2
[Gauri Ravidas Ji, Ang 345] Bhagat Ravidas Ji, being in the
color of love, calls that true Khand a place without sorrow, that
is, Begampura, because there is no sorrow, grief, or anxiety, no
worry, no need to pay taxes to any worldly king, nor is there any
worldly wealth. There is no fear, no sin, and no decline (ghataa).
Ravidas Ji says that we have found such a good dwelling place
that there is always peace and tranquility. There, the true
kingdom of the true, formless One remains eternal and
everlasting. It does not change like the false, worldly kingdoms,
a second or a third kingdom. It always remains one. This
Sachkhand, the city of Begampura, is very prosperous and,
being the dwelling place of the formless One, is famous like the
formless One. There, only the devotee beings, who are
endowed with the wealth of the Naam, who are appointed by
the Creator, who are wealthy in the nectar of the Naam, dwell.
They are the insiders (bhetis) of that Sachkhand-like, true
mansion. They enjoy the bliss of wandering in this mansion as
they please. There is no hindrance or obstacle for them.
Whether they dwell there or come back to this world for a tour,
according to the Gurvak, "the Gurmukh comes and goes
without any hindrance," to make a return journey. There, the
inhabitants of that place have true, real freedom. The fellow
citizens of such a Sachkhand, the city of Begampura, are, as
Bhagat Ravidas Ji says, our friends. That is, the true friends are
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the Naam-loving gentlemen. Their friendship, because of the
relationship of the Naam, can endure to the end and can remain
eternal in this world and the next. From that unique Sachkhand,
the formless light of the formless Akal Purakh descended to this
mortal world in the form of the Guru to save the world, in the
form of Baba Nanak, the formless One. Who, by assuming ten
forms, again entered the light of the formless One in that
Sachkhand-mandal and, in the world, is present in the form of
the word, in the form of Sri Guru Granth Sahib. The light of the
ten Gurus, as it entered this world, is described in the swayyas
of the Bhatts like this: T<Yd! Hfd I MY UGHHT IWQ Il He
Himself went to the city of the gods, as it pleased the Supreme
Lord. IHAE H: 9, IUS BdTd, UAT €11 Ramkali, Mehl 1,
Rakhni Oankar, Ang 912 Jfg fFRLFFl? TG fHdt 91d 39 QW@
| IIA SR B T 3T 7H HW AW FUfT | »Hd I I Fhar Uy
f3& Si3fa Jufa 1| 3¢ H U {35 &dd o IId ITHETH &3 fHWHE
fugent 919 »iggs 98 0121t N1a1 fis ufeag | 2 wifemg
| (ASEE HI® UA< o, UsT 980 The Lord gave the throne to
Sri Guru, and he was seated there. The gods and goddesses
rejoiced, and they proclaimed your praise, "Victory, victory." The
demons fled, and sin trembled within them. The sins of those
men were cut away, he who obtained Guru Ramdas. The throne
and the kingdom of the earth were given to Guru Arjan. 20, 21,
9, 11 [Swayyas of the Fifth Mehl, Ang 1409] (1) From this
Gurvak, these things are clearly proven: that Sachkhand, the
city of the gods, is a special, divine, collective place. From
where the Guru-joti-jaamis came, and, within the divine, eternal
will, they, after completing their mission of kindness, returned to
that place. From the city of the gods of the Supreme Lord, the
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Supreme Being, from Sachkhand, being the formless, Onkar,
and also within the pleasure-filled will of the Supreme Lord, the
Supreme Being, Vaheguru, the Guru-joti-jaamis, by completing

their Guru-ship, expert mission, returned to their own divine

abode. (2) The divine, form-divine, Sachkhandi throne of Sri
Akal Purakh also exists, which is always present in Sachkhand.
The existence of that Sachkhandi throne is supremely unique,
supremely wondrous, and supremely pure, a true, divine,
jeweled (studded) throne, which cannot be described, only
seeing it is the proof. (3) In Sachkhand, the true, formless
Vaheguru, seated on the Hari-throne, is manifest and is seen by
his Sachkhandi, collective devotee beings, and he amazes
them. By seeing his assembly, the devotee beings remain in a
state of wonder. (4) The divine, luminous Guru-jaamis, when
they, after completing their Guru-ship mission, go to
Sachkhand, then the Sachkhandi king, Vaheguru, the formless,
true throne-dweller, by welcoming his Guru-joti-ansi,
form-Guru-jaamis, seats them on his own throne. Hari Ji leaves
his throne and comes, and he seats his own form-part, the
Guru-joti-jaami, on the throne. (5) Then, on one throne, Sri

Vaheguru, the formless One, and the Guru-joti-jaamis remain
seated, who are seen in different forms and also become one.
This is a wondrous scene, the experience of which can only be

had by direct vision. Seeing this scene, the gods of the
wondrous, blissful realm, the blissful realm, attain a very
wondrous, blissful bliss. And they sing the sounds of "victory,
victory." Seeing them going to the Guru's city, all the gods of the
lower realms were to be overjoyed and sing the sounds of
"victory, victory." But even the messengers of the city of death,
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leaving the city of death and the beings of the city of death, flee.
Their inner sins tremble on their own. When the formless,
image-only, passes near, the sins of the inhabitants of the city of
death and the city of death tremble, and the demons flee. Then
the sins of those who have had the direct darshan of the
formless, joti-jaamis in this mortal world were to be cut away,
that is, the sins of those men were cut away. The immeasurable
glory of the Guru-joti-jaamis' journey to Sachkhand was that
they, by saving countless gods, men, and sages, came to this
mortal world, and they established the throne of Guru-ship on
this earth forever, which is now present in the form of the
shabad-jaami, the form of Sri Guru Granth Sahib. Today, the
Sikhs of the Guru, in this mortal world, by the grace of the Sat
Sang of the true, enthroned king, can enjoy the complete scene
of the darshan of the Sachkhandi of the heavens and the
universe, which cannot be described in words. Its glory is only
to be seen. AfJY IQ AT &t T It ugeTd 1924l [H'@_O(B(Eﬂ_d’
|, UaT Q390] There is no glory in describing it; seeing it is the
proof. (121) [Salok Kabir Ji, Ang 1370]
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Important Note - By Giani Nahar Singh:

“The above swayya of the Bhatts, "He Himself went to the city of
the gods, as it pleased the Supreme Lord," has been interpreted
by Bhai Sahib Ji in a very deep and wondrous color. To
understand it easily, it is necessary to write a few lines. The rough
meaning of the swayya is: When Sri Guru Ramdas Ji was going
to Sachkhand, having merged in the light, it pleased Akal Purakh
that Guru Sahib should come through the city of the gods
(Indrapuri). So, Guru Ramdas Ji, according to the will of Akal
Purakh, went to Indrapuri. Indra seated Guru Sahib on his throne,
and he praised him greatly and proclaimed victory. The "Sur Dev"
and "Hari" in these lines mean the king of the gods, Indra, who, by
having the darshan of Guru Sahib, showed great joy. On the way,
the sins of the inhabitants of other cities and the city of death also
trembled, and the messengers of death left them and fled.
Because those sinners had the darshan of Guru Ji, in this way,
the sins of these sinners were cut away. Similarly, when Guru
Ramdas Ji was on this earth, the sins of those people who had
his darshan here were also cut away. That Guru Ramdas Ji has
now given the throne of Guruship in the world to Guru Arjan Dev
Ji and has gone to Sachkhand. In this current twentieth century,
some scholars believe that the five Khands mentioned in Japji
Sahib are only experiential. But Bhai Sahib Bhai Randhir Singh Ji
and Pandit Kartar Singh Ji 'Dakha' and Bhai Sahib Bhai Vir Singh
Ji and many other Gurmukh gentlemen believe that these Khands
are real realms. That is, these five Khands are separate realms.
Bhai Sahib Bhai Randhir Singh Ji has explained these Khands in
this book 'Sachkhand Darshan'. Pandit Kartar Singh Ji 'Dakha’
has explained the Khands in great detail in his commentary on
'Jap Nisan' and has said that the age of this world is one padma
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years, and the age of the unseen world above is two padma
years, but Karam Khand and Sachkhand are always
imperishable. Pandit Ji, while interpreting the Pauri "if one tongue
were to become a hundred thousand, and a hundred thousand
were to become twenty hundred thousand," has calculated and
said that by meditating on the Gur-mantra, Vaheguru, twenty
padma times, one is saved. But our opinion is that so much
meditation cannot be done in one lifetime. Bhai Sahib Vir Singh Ji
has also considered the separate existence of these Khands in
his commentary on Japji Sahib. So, the opinion of these three
gentlemen is absolutely correct. In the swayyas of the Bhatts, the
power of Akal Purakh and their form, the joti-rup, Guru Sahibs'
Guru-power and Gurmat-Naam have been explained. This Bani is
very powerful and tells things of great importance. There is a
need to understand and contemplate it with love, not to argue
about it. The Bhatts, being the courtly Sikhs of Guru Sahib, are
witnesses to the wondrous Gurmat-power of Guru Sahibs that
they saw with their own eyes. Bhikha says that Guru Sahib has
united me with the formless One. See the swayya: did e
fHETWR f3ftm fre 3 Jufa 3= a8 12112011 (A Had 31 4,
Ua&T Q3€€] The Guru, with His grace, has united me, Bhikha; as
You keep me, so | remain. (2, 20) [Swayyas of the Third Mehl,
Ang 1396] The description of Guru Sahib's journey to Sachkhand
through the city of the gods is the work of the Bhatts. So, the
Bhatt Bani is real and full of nectar, and it is one with Gurbani, and
to find fault with it is to prove one's ignorance. Even in the lifetime
of Bhai Sahib Bhai Randhir Singh Ji, there was a discussion with
them regarding the swayya about 'Devpuri'.”
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